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Introduction

heoeuvreof Kemalpashazade Ahmed Efendi(d. 950/1534), oneof the highly

prolific scholars and philosophers of the Ottoman era, can be classified

according to several criteria. For instance, his writings encompassed a
range of subjects, among them metaphysics, theology, the principles of law, and
Quranic exegesis, all of which can be classified in genres like commentary, gloss,
and annotation. While this versatility is true for the majority of later thinkers
(muta’akhkhirin) in the Islamic tradition, in the case of Kemalpashazade one
more genre needs to be added: that of “revision” (taghyir) or “correction” (islah),
which denotes rewriting and paraphrasing certain prominent texts in various
disciplines.! Through these efforts, he sought to modify the phrasing in a text
and then present a commentary through and on it. Among his works are Taghyir
al-Miftah on al-Sakkaki’s (d. 626/1229) al-Miftah,? al-Islah wa al-iddh on Sadr al-
Shari‘a’s commentary on Taj al-Shari‘a’s (eighth/fourteenth century) Wigaya, and
Sharh muqaddimat Tahdhib al-mantiq wa-I-kaldm on the preface of al-Taftazani’s
(d. 792/1390) Tahdhib all of which were authored with the goal of revising and
correcting their texts. Thus, his project incorporated diverse disciplines, such as

rhetoric, jurisprudence, principles of jurisprudence, and theology.

Tajwid al-Tajrid and its commentary,® which constitute the subject of this
article, were also written within this framework of “revision and correction.” The
text under consideration includes a rewriting of Nasir al-Din al-Tasi’s (d. 672/1274)
original text as well as commentary on it. Until its recent printing, it had been
available only in manuscript form and so had not attracted its due attention so far.
Although there are numerous commentaries and glosses on Nasir al-Din al-TusT’s
Tajrid, which was one of the main “textbooks” studied in Ottoman madrasas, such
an effort of revision and correction remained unique, which further increases the

significance of Kemalpashazade’s work.

1 In Tezkire-i Latifi, one of the earliest sources on Kemalpashazade, the extent and characteristics of his
scholarly output were described as follows: “He expounded and resolved the obscurities and difficulties
in all of these sciences, disciplines, texts, and commentaries through his penetrating and perspicuous
discernment. He also wrote a treatise in every discipline and wrote discourses in every type of science.”
Latifi, Tezkire-i Latifi, ed., Ahmed Cevdet (Istanbul: Ikdam Matba‘as1, 1314), 80.

2 For further details on Taghyir al-Miftah and its edition, see Musa Alak, “Kemalpasazade’nin Serhu
Tagyiri'l-Miftah Adl Eserinin Tahkik ve Tahlili” (unpublished PhD dissertation, Marmara Universitesi
Sosyal Bilimler Enstitusii, Istanbul 2009).

3 In this article we present the critical edition of Kemalpashazade’s Tajwid al-Tajrid and his own commentary
on it. Thus, unless specified otherwise, Tajwid refers both to the original text and the commentary.
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As mentioned before, numerous thinkers have devoted their attention to
Tajrid. One of the reasons for this interest was that it belonged to the later, mature
period of al-TusT’s career and thus represents his latest and most original thoughts.
Moreover, it comprised the entire philosophical repertoire of its own time and al-
TusT’s attempt to dispense with all of the details and interpretations that he deemed
superfluous or simply mistaken. Shortly after its completion, a number of works
were based on Tajrid. The first of them was Kashf al-murad fi sharh Tajrid al-i‘tigad
written by Ibn al-Mutahhar al-Hilli (d. 726/1325), one of al-TusT’s closest disciples,
who had a long-lasting impact through his other philosophical works. This text,
along with Shams al-Din al-Isfahant’s (d. 749/1349) commentary Tasdid al-qawai‘id
fi sharh al-‘aga’id, may be considered the very first steps in the “Tajrid tradition.”

This intellectual tradition around the Tajrid was expanded by the contributions
and teaching activities of scholars and philosophers, especially those who were
students of al-Isfahani. Scholars such as al-Babarti (d. 786/1384), al-Jurjani (d.
816/1413), ‘Ali al-Qushji (d. 879/1474), al-Dawwani (d. 908/1502), and Mir Sadr
al-Din al-Shirazi (d. 903/1498) can be mentioned in this context as well. Although
they differed in their sectarian affiliations and intellectual inclinations, all of them
helped transmit the Tajrid as a seminal work, one that established a tradition
around it over the subsequent centuries. The Tajrid literature produced within the
confines of Ottoman geography constitutes a significant part of this substantial

tradition that encompassed dozens of titles.

I. From the Tajrid to the Tajwid: The Ottoman Tajrid Tradition

A number of prominent Ottoman thinkers who preceded Kemalpashazade had
engaged with the Tajrid and compiled numerous texts around it. This interest may be
attributed to various, the most fundamental of which was the quasi-state policy of
including it in the curriculum of Ottoman madrasas. This elevated status caused its
name to be lent to 20-ak¢e madrasas in the empire, a fact that indicates the degree of

interest devoted to it during the Ottoman period. As a consequence of its extensive

4 al-Isfahani’s commentary has come to be known as al-Sharh al-qadim (The Old Commentary),
thereby distinguishing it from ‘Ali Qushji’s later commentary. For a list of commentaries and super-
commentaries on Tajrid, see Katib Celebi, Kashf al-Zunun, ed., $erefettin Yaltkaya and Kilisli Rifat Bilge
(Istanbul: Maarif Matbaasi, 1941), I, 346-51; Sayyid Mahmud Mar‘ashi Najafi, Kitabshinasi-i Tajrid al-
i ‘tigad, ed., ‘Ali Sadra’i Kht'i (Qom: Kitabkhanah-'i Buzurg-i Hazrat Ayat Allah, 2003); Salih Giinaydin,
“Nasiruddin et-Tasinin Tecridu’l-i‘tikad'1 Uzerine Olusan Serh-Hasiye Literatiirii: Ttrkiye Yazma Eser
Kitiphanelerinden Bir Baks,” Tiirkiye Arastirmalar: Literatiir Dergisi 14, no. 28 (2016), 237-72.
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study in those madrasas, many of their graduates wrote commentaries and glosses

on this work, further enriching the scholarly and philosophical discourse around it.

The exact number of Ottoman scholars who wrote commentaries or glosses on
the Tajrid has not been ascertained yet; however, some prominent names can be
listed based on Taskoprizade’s (d. 968/1561) al-Shaqa’iq al-nu‘'maniyya and Katib
Celeb?’s (d. 1067/1657) Kashf al-zunun. Chronologically, one of the earliest works
was written by Hasan Celebi (d. 891/1486) as a gloss on the initial parts of ‘Ali
al-Qushji’s commentary al-Sharh al-Jadid. It seems that this limited work, which
dealt with the Tajrid only partially and was restricted to certain matters, has been

overshadowed by his other better-known works.”

After the second half of the tenth/fifteenth century, we can observe a
quantitative as well as a qualitative increase in the number of scholarly Ottoman
works on the Tajrid. The first that comes to mind is Khatibzade Muhyial-Din Efendi’s
(d. 901/1496) supergloss on al-Jurjani’s Hashiyat al-Tajrid, which achieved lasting
fame and had an impact on many later scholars.® Thus, in al-Shaqa’ig, Tagképrizade
mentioned the Hashiya ‘ala Hashiyat al-Tajrid at the top of the list of Muhyi al-Din
Efendi’s works and noted that “it is a work widely circulating among the people
of instruction [i.e., instructors] and students.” The fame that Khatibzade derived
from this work reached as far as Iran, at that time an important center of scholarly
and philosophical activity, so that scholars such as al-Dawwani took notice of him
and mentioned his name in their own works.” Khatibzade clearly stated that his
supergloss included both affirmation and rejection of the views of al-Jurjani, who

had proved his own authority in scholarly verification and inquiry through his

5 For a manuscript copy, see Hashiya ‘ala-l-sharh al-jadid. MS, Stleymaniye Kuttphanesi, Sehid Ali Paga,
no. 1626, fol. 18b-29a.

6 It is related that Khocazade (d. 893/1488) studied both Khatibzade and al-Dawwani’s super-glosses
on al-Jurjani’s gloss on Tajrid and disapproved of the former but prized the latter. See Tagkoprizade,
Al-Shaqd’iq al-nu‘maniyya fi ‘ulamd’ al-dawlat al-‘uthmaniyya, ed., Sayyid Muhammad Tabataba’i al-
Bahbahani (Tehran: Kitabkhanah, Muzih wa Markaz-i Asnad, Majlis-i Shara-yi Islami, 1431 [2010]),
127.In the same vein, Molla Lutfi (d. 900/1495) is reported to have intended to write a rebuttal against
Khatibzade’s super-commentary and upon the former’s execution for infidelity, Khatibzade said that
his super-commentary was saved from criticism. See Tagkoprizade, Al-Shaqd’ig, 249.

7 Tagkoprizade, Al-Shaqa’iq, 137. Unlike other manuscript copies, the Feyzullah Efendi copy includes
a preface that dedicates the work to Bayezid II (r. 1481-1512). See Feyzullah Efendi, no. 1114, Millet
Ktp., fol. 232a. Also, Katib Celebi stated that Khatibzade had mentioned Bayezid II's name in this work.
However, the author must have added this part of dedication later on at the end, because we come
across references to criticisms raised by Khatibzade in Molla Akhawayn’s (d. 900/1494-95) super-
commentary on Tajrid, which was written earlier and dedicated to Mehmed II (r. 1444-46; 1451-81),
indicating that Khatibzade must have written his super-commentary before Bayezid II's reign.
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gloss on Tajrid.® As his rejections were rather numerous, he was targeted by later

authors who sought to counter his criticisms.

Another gloss on the Tajrid was written by a contemporary of Khatibzade, Muhyi
al-Din Mehmed Efendi (d. 974/1566), who was better known as Molla Akhawayn.
As in the case of Khatibzade, his supergloss on al-Jurjani’s gloss on the Tajrid was
mentioned at the beginning of the list of his works in al-Shaqa’iq.® Molla Akhawayn
dedicated his work to Mehmed II and, in the preface, stated that al-Jurjani’s gloss
“comprised such subtleties that may not be comprehend by every mind, and therefore
it has been subject to undue objections and inappropriate challenges presented
by certain people.” His aim was “to attest to the already expounded matters and
answer the objections directed toward it.”*° Although he referred to the objectors
with anonymous designations like “some honorable men,” “some virtuous men,”
or “some great men,” his marginal notes in a manuscript reveal that these objectors
were ‘Ali al-Qushji, Khayali (d. 875/1470 [?]), and Khatibzade, respectively.'!

Another text that stands out in this regard is the Hashiya ‘alad Hashiyat al-Tajrid
by Muhyi al-Din Mehmed Efendi (d. 919/1513), better known as Samsunizade,
who belonged to the scholarly Samsunizade family. As the title indicates, this
was a supergloss of al-Jurjani’s gloss that, in Mecdi Efendi’s (d. 999/1591) words,
had attained a degree of fame that was “beyond explication and description.”*
Samsunizade himself noted that after receiving a gift favor from Bayezid II, he has

completed this work by compiling his numerous notes.*?

In the work’s short preface, Samsunizade stated that the science of theology
occupies the first place among things that deserve to be desired in the true sense
of the word. Thereafter, he expounded that al-Jurjani’s Hdashiyat al-Tajrid was
“the gist of all the conclusions derived through theoretical speculation and an
epitome of all the newly acquired ideas” and hence it has attracted the special
interest of the later thinkers.™ However, he added that upon reading al-Jurjani’s
gloss, he had discovered a discrepancy between what was intended in al-Jurjani’s

own expressions and what was expounded by later glossators. Surmising that

8 Khatibzade, Hashiya ‘ala-I-Tajrid, MS, Millet Kuttiphanesi, Feyzullah Efendi, no. 1114, fol. 232a.
9 Taskoprizade, Al-Shaqd’ig, 171.

10  Molla Akhawayn, Hawashi ‘ala Hashiyat al-Tajrid, MS, Milli Kiitiiphane, no. 3227, fol. 52b.

11  For the author’s marginal annotations, see ibid., fol. 53a-54a.

12 Mecdi Efendi, Hada'iq al-shaqad’iq (Istanbul: Dar al-Tiba‘at al-‘Amira, 1269), 313.

13 Samsunizade, Hashiya ‘ala Hashiyat al-Tajrid. MS, Burdur il Halk Kiitiphanesi, no. 155, fol. 2a.
14  Samsunizade, Hashiya ‘ala Hashiyat al-Tajrid, fol. 1b.
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there was still much to be said in this regard, he began writing this work." Like
Molla Akhawayn, Samsunizade also considered and responded to the objections
expressed in Khatibzade’s gloss. On almost every page he quoted these objections
and answered them, but only mentioned the objector as a certain “virtuous man”

or resorted to the passive “it is said.”*®

Another significant work preceding Kemalpashazade’s study of the Tajrid
was Hashiya ‘ald Hashiyat al-Tajrid written by Husam al-Din b. ‘Abd al-Rahman
(d.926/1520), alias, Husam Celebi. This supergloss on al-Jurjani’s gloss ends at the
chapter of causation, and like the other two glossators, incorporates Khatibzade’s

objections and sought to resolve them."’

Works on the Tajrid undoubtedly cannot be limited to those mentioned here,
for many others were written during this period, which corresponded to the
emergence and rise of the Ottoman Empire. The sources mention other glosses
written by relatively early scholars, such as Khidrshah Mantashawi (d. 853/1449),
Khayali, and Abu al-Wafa Muslih al-Din Mustafa (d. 896/1491) as well.

In sum, before Kemalpashazade, many Ottoman scholars both read and studied
the Tajrid and the glosses on it. The efforts of explanation and commentary around
this work started as partial glosses, as in the case of Hasan Celeb’s supergloss,
and later developed into more comprehensive texts that incorporated far more

extensive discussions, as we see with Khatibzade’s and Samsunizade’s superglosses.

Il. Kemalpashazade’s Studies on the Tajrid

Kemalpashazade’s interest in the Tajrid was not limited to the Tajwid, which
constitutes this article’s subject. Although the bio-bibliographic sources that list
his oeuvre do not mention any title other than Tajwid, here we can draw up a new
list as a result of our research in manuscript libraries and library catalogues. In this
part we will review Kemalpashazade’s works on the Tajrid other than the Tajwid,
and in the next part we will examine the latter work independently.

15 Ibid., fol. 1b-2a.

16  Ibid,, fol. 7a.

17  Several copies of this work, which is extant only in manuscript form, can be found in manuscript
libraries. At the colophon of the MS. 115 in Adana il Halk Kiitiiphanesi, completed in 985 AH, Husam
Celebi is referred as a mudarris (teacher) at Bursa’s Yildirim Han Medresesi. See Husam Celebi, Hashiya
‘ala Hashiyat al-Tajrid. MS, Adana 11 Halk Kitiphanesi, no. 115, fol. 56b.
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1. The Sharh al-Tajrid

A manuscript in Silleymaniye Library under the shelf mark Ismihan Sultan 429
features a subcriptio-statement on the front of the text-block, which indicates that
the text is Kemalpashazade’s Sharh al-Tajrid. It contains an incomplete commentary
on the Tajrid, including only the chapter on general matters (al-umur al-'agmma), and is
bound in a volume that contains some other treatises by him. The text ends abruptly
in the middle of the discussion on the superaddedness of existence to quiddity
and is followed by another treatise. Although the bio-bibliographical sources state
that he had written a commentary on the Tajrid, this was often associated with the
Tajwid. While this commentary presents important parallels with the Tajwid and
contains some similar explanations, it does not completely overlap it. Indeed, the
explanations in this commentary are much more succinct compared to those in the
Tajwid. Therefore, one can surmise that they constitute earlier versions of some of
the thoughts that were later developed and elaborated in Tajwid.

2. The Hashiya muta‘alliqa ‘ala-1-hawashi al-Tajridiyya *®

This work, Kemalpashazade’s lengthiest study on the Tajrid, has survived in
multiple manuscript copies. Itis a supergloss on al-Jurjani’s gloss Hashiyat al-Tajrid,
comprising only the introduction and the section on general matters until the
topic of the “indefinability of existence.” As such, it is primarily a supergloss on al-
Jurjani’s gloss. Nevertheless, Kemalpashazade has also selected and incorporated
some statements by al-Isfahani, another Tajrid commentator, together with his
own annotations on them, as well as rebuttals against the objections expressed in
Khatibzade’s gloss.

3. The Hashiya li-hashiyat al-Jalal

This work is found in an anthology in Stleymaniye Library under the shelf mark
Carullah 1256 and seems to be the only extant copy. It consists of Kemalpashazade’s
gloss (taliga) on al-Dawwani’s gloss on ‘Ali al-QushjT’s commentary entitled al-
Sharh al-Jadid and comprises only the subject of the superaddedness of existence
to quiddity, which is part of the general matters section. Throughout the text,
the author both quotes and seeks to explain ‘Ali al-Qushji’s statements. Like the

previous works, this one also ends abruptly.

18 In some of the manuscript copies, the work is titled as “Hashiya ‘ala-I-hashiyat al-qadima ‘ala Sharh al-
Tajrid.” See Stleymaniye Kutiiphanesi, Sehid Ali Paga, no. 1626, fol. 2a.
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4. The Hawdshi ‘ala awadil Tajrid al-muhaqqiq wa hawdshihi li-1-Sayyid al-mudaqqiq
As the title indicates, the text is as a supergloss on the preface of “inquiring”
(mudaqqiq) al-Jurjani’s gloss on “verifying” (muhaqqiq) al-TusT's Tajrid. Although it
may seem similar to Kemalpashazade’s supergloss on al-Jurjani’s gloss (number 2),
a closer reading reveals that it is based on a very limited section of both the Tajrid
and the Hashiyat al-Tajrid and hence contains much more detailed and elaborate
explanations. Another of its distinguishing features is that the beginning of the
text’s first page contains a statement written in a different hand and designating
the text as a “treatise” (risala). Although we prefer not to denote it as such,” it

confirms that this text was meant to be an independent work.

The text starts with an introduction that may be considered lengthy compared
to the work’s overall volume.?® This section relays important information: It was
written upon the request of a dear friend of Kemalpashazade at a time when he
was teaching the Tajrid. Upon noticing that, unlike the previous glossators who
eschewed a thorough verification of the subjects, in his lectures Kemalpashazade
was pointing out and correcting the mistakes committed by some glossators and
correcting them, this person has requested him to write a commentary. He does
not explicitly identify “the (previous) glossators.” Nevertheless, Kemalpashazade
mentioned Khatibzade by name and explicitly stated that he found his opinions
erroneous and therefore wrote this gloss to rebut them.? This work is dedicated to

a certain vizier who is mentioned only as “the venerable Pasha.”

Apart from these four texts, manuscript libraries contain another work by
Kemalpashazade: the “Risale fial-'umaur al-‘amma” (Treatise on the general matters).
The first chapter, “al-maqgsad al-awwal fi al-'umur al-‘amma” (The first article in the
general matters), gives the impression that this too is a gloss on the Tajrid’s first
chapter.”> However, upon a closer reading we can suggest that this is a separate
treatise by Kemalpashazade on the general matters based on the Sharh al-Mawagif.

19  This work’s title is recorded in an inscription written in red on the top of the first page as “hadhihi
risala mu‘allaga ‘ala awwal Hashiyat al-Tajrid li-1-fadil al-shahir bi-Kemalpashazade (This is a treatise on
the first part of the Hashiyat al-Tajrid by the virtuous scholar known as Kemalpashazade).” However,
we preferred the author’s own designation mentioned in the introduction referring to his work. See
Kemalpashazade, Hawashi ‘ala Awd'’il al-Tajrid, Sileymaniye Kitiiphanesi, Sehid Ali Pasa Ktp., nr.
2737, fol. 106a. Nevertheless, this aforementioned inscription is still significant because it denotes an
independent treatise in a collection of treatises.

20  This work is located between folios 106a-113b. The introduction takes up the first folio.

21  Kemalpashazade, Hawdshi ‘ala Awd’il al-Tajrid, fol. 106a.

22 Multiple copies of the work are extant. For the quoted statement, see Kemalpashazade, Risala fi-I-Umur
al-‘amma, MS, Stileymaniye Kittuphanesi, Sehid Ali Paga, no. 2838, fol. 21b.
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Indeed, tracing the statements commented upon further in the text reveals that
they are derived from al-Mawagif and its commentary Sharh al-Mawagif.

When all of the texts presented above in their outlines are considered
together, we can draw some general conclusions. First, Kemalpashazade’s interest
in the Tajrid was too extensive to be confined to a single text. He authored five
independent texts, including the Tajwid, each of which embody a distinct effort
toward explicating and explaining the Tajrid. Almost all of them are incomplete and
mostly contain only the topics from the general matters section. This may represent
his personal interests but can also be regarded as a general attitude among the
scholars of the time. In fact, Tagsk6prizade mentioned in his autobiography that he
has read and taught the general matters section of both the Tajrid and the Hashiyat
al-Tajrid.? In a similar vein, the introduction of Kemalpashazade’s gloss on the
Tajrid states that he has also taught these two works and penned his own gloss
within that context.

Although it is quite hard to ascertain exactly when Kemalpashazade wrote
each of these works, we may conclude that degree of technicality and detail in
his explications increased gradually. Presumably, some notes taken in course of
teaching the Tajrid evolved into full-fledged explanations and eventually ended up
with a rewriting of it.

Lastly, some annotations that were added to the same passages of the same
text at different times are of great importance, as they demonstrate how the
author’s opinions on the respective subjects evolved. It needs to be stated that the
topics related to the general matters and their problematics in particular have been
deliberately treated from different aspects in all of Kemalpashazade’s works. Due
to its importance, he had apparently been dealing with the Tajrid for a long of time
and wanted to discuss it from various perspectives to highlight several of these
problematics. And as we will see in the coming part, he eventually achieved his goal
of subjecting the Tajrid to an overall criticism.

lll. Kemalpashazade’s Critique of Tajrid: Tajwid al-Tajrid
A. The Tajwid and the Sharh al-Tajwid in bio-bibliographical sources

The Tajwid is mentioned among Kemalpashazade’s works in all the relevant
sources, and yet they vary in describing its exact features. For instance, after

23  Tagképrizade, Al-Shaqad’iq, 473-74.
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stating that Kemalpashazade had been authoring works constantly, Tagskoprizade
added that “[He] has a book in the discipline of theology, consisting of a main
text and a commentary, that he entitled Tajwid al-Tajrid.”* In Hadd'iq al-Shaqd’ig,
Mecdi Efendi stated “And in the discipline of theology, he composed and compiled
a text and commentary entitled Tajwid al-Tajrid, which is vastly preferable to those
compiled by his predecessors who were the lords of the place of honor and majesty
(Sadr-i jah wa Jalal)” thus alluding to the dispute around ‘Ali al-Qushji’s al-Sharh al-
Jadid between Mir Sadr al-Din al-Shirazi and al-Dawwani, who came to be known
as “Tabaqat-i Sadriyya and Jalaliyya” respectively.?

In Sullam al-wusul, Katib Celebi mentioned the Tajwid al-Tajrid only by name
among Kemalpashazade’s works but provided no further details.® However, in his
Kashf al-zunin under the article “Tajwid fi-l-kalam,” he wrote “Then it is reported that
he [i.e., Kemalpashazade] wrote a commentary on [Tajwid] entitled Tajrid, though
it is more likely that [the titles] are the other way around.”” Apparently, the work
had come to be known as Tajrid al-Tajwid among some circles; however, Katib Celebi
pointed out that the correct title had to be Tajwid al-Tajrid, as already recorded by
Tagkoprizade. But al-Kafawi, in his Kata'ib a’lam, said that the title was Tajrid al-Tajrid
and added that it consists of a text and a commentary.”® Similarly, Bagdatl {smail
Pasha (1839-1920) recorded that Kemalpashazade had a book of theology entitled
Tajwid fi ilm al-kalam as well as a commentary on it entitled al-Tajrid fi sharh al-Tajrid.*°

The Qamus al-Alam, which can be considered a relatively later source, states
that Kemalpashazade authored a text and a commentary named the Tajwid and the
Tajrid, respectively.®® In hisUgud al-Jawhar, Cemil Bey mentioned the book as al-
Tajwid fi Sharh al-Tajrid.** Lastly Nihal Atsiz, who attempted to provide a complete

24 Ibid., 333.

25  Mecdi Efendi, Hadd'iq al-shaqd’iq, 383. Mustagimzade (d. 1202/1788) repeated similar statements
later on. See Miistakimzade, Devhatii'l-megdyih, ed., Ziya Kazia (Istanbul: Cagr1 Yayinlari, 1978), 17.

26  Katib Celebi, Sullam al-wusil ila tabagat al-fuhal, ed., Mahmud ‘Abd al-Qadir al-Arna’at (Istanbul: islam
Tarih, Sanat ve Kiiltiir Aragtirma Merkezi, 2010), I, 150.

27  Katib Celebi, Kashf al-Zunun, I, 354.

28  al-Kafawi, Kata'ib a'lam al-akhyar min fuqaha’ madhhab al-Nu‘'man al-mukhtar, ed., Saffet Kése, Murat
Simsek, Hasan Ozer, and Hiizeyfe Ceker (Istanbul: Maktabat al-irshad, 2017), IV, 392.

29  Bagdath Ismail Pasa, Hadiyyat al-Arifin, ed., Ibnillemin Mahmud Kemal inan and Avni Aktug (Ankara:
Milli Egitim Bakanhg, 1955), I, 141.

30  Semseddin Sami, Kamis-1 a‘lam (Istanbul: Mihran Matba‘asi, 1306 [1889]), V, 3886.

31  Jamil Bey, ‘Uqud al-jawhar (Beirut: Dar al-Mugqtabas, 1436 [2015]), 219. However, some other sources
like Osmanl Miiellifleri and Sicill-i Osmdni do not mention Tajwid among the works of Kemalpashazade.
See Bursali Mehmed Tahir, Osmanl Miiellifleri (Istanbul: Matba‘a-i ‘Amire, 1333), I, 223; Mehmed
Siireyya, Sicill-i Osmani (Istanbul: Matba‘a-i ‘Amire, 1308), I, 224.

92



Omer Mahir Alper, Yasin Apaydin, Tajwid al-Tajrid as Kemalpashazade's Critique and Reconstruction of Tajrid:
Study and Critical Edition

list of Kemalpashazade’s works based on library records, cited the Tajwid as “a
critique of Nagir al-Din al-TusT's book of theology called Tajrid al-‘aga’id.”?

Considering all of these pieces of information from the relevant sources together,
we may draw certain conclusions. Firstly, Kemalpashazade clearly authored a book of
theology consisting of a text and its commentary. Most of the sources list the text’s
title as Tajwid,* whereas the commentary’s title is either Tajrid al-Tajrid or Tajrid fi
sharh al-Tajwid. Other sources, however, provide only the title of the main text.

Lastly, we have to state that in another work on mental existence,
Kemalpashazade himself referred to the Sharh al-Tajwid. While explaining the
difference between “subsisting (ga’im) through other” and “existing (thabit)
through other,” he referred to this work as follows: “We have verified the difference
between the two in the Sharh Tajwid al-Tajrid in a way that resolves all doubts and
confusion.” Thus, as it becomes clear through the author’s own words, the text in
question was entitled Tajwid al-Tajrid and the commentary Sharh Tajwid al-Tajrid.
Indeed, in the Tajwid’s very introduction, Kemalpashazade referred to the text in
question as Tajwid al-Tajrid but gave no title for the commentary.®

Lastly, all of this confusion about the work’s title, in addition to the facts that
only a few copies are extant and that most of them are incomplete, suggests that
this particular work did not attract much interest in the scholarly circles, apparently
because it is a commentary on a very limited part of the Tajrid. After all, it contains
merely the subjects related to the relationship between existence and quiddity,
which are treated at the beginning of the Tajrid’s first chapter on general matters.

B. Content and Analysis of the Tajwid

According to the extant manuscripts, Kemalpashazade’s Tajwid covers al-Tusl’s
Tajrid from its beginning until the subject of the “superaddedness of existence to
quiddity,” which is discussed in the context of general matters. Certain remarks

by Kemalpashazade at the beginning of the text® indicate that his apparent goal

32 Nihal Atsiz, “Kemalpasa-oglu'nun Eserleri,” Sarkiyat Mecmuast, VII (1972), 98.
33 Indeed in one of the two manuscript copies that we predominantly relied on this critical edition the

main text and commentary are named together as “Tajwid al-Tajrid” on the front of the textblock”. See
Kemalpashazade, Tajwid al-Tajrid, MS, Bibliothéque nationale de France, AY, no. 4374, fol. 140a.

34  Kemalpashazade, “Risala fi tahqiq al-wujud al-dhihni,” in Majmu‘ rasa’il ‘allama Ibn Kemal Basha, ed.,
Hamza al-Bakri (Istanbul: Dar al-Lubab, 2018), VI, 91.

35  Kemalpashazade, Tajwid al-Tajrid, MS, Bibliothéque nationale de France, AY, no. 4374, fol. 142a.

36  For example, see Kemalpashazade, Tajwid al-Tajrid, fol. 141b, 142a-b.
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in this study was to scrutinize al-Tusi’s Tajrid in terms of its phrasing, content,
structure, and organization. As such, he intended to reconstruct the original text
in a better, more proper and appropriate way and then comment on this new
version. Indeed, when the book is considered in its entirety, it becomes clear that

he realized these aims.

Following the layout of the Tajrid and after making some preliminary
comments and explanations on the hamdala and the salwala (invoking praises to
God and blessings to the Prophet), Kemalpashazade focused on al-TusT’s phrase
“the problems of theology” (masd’il al-kaldm). Elaborating on it, he presented some
introductory explications about the discipline of theology without delving into
much detail. At this point, he did not touch upon earlier scholars’ discussions with
regard to defining and subjecting the science of theology, but simply echoed al-Iji
(d. 756/1355)% by defining theology as “a science that gives competence in proving
religious beliefs to someone else by way of furnishing evidences and removing
doubts.” Similarly, just like al-Iji,*® he propounded that the subject matter of
theology is “the known thing(s) as much as they are closely or remotely pertinent to
the proofs of religious beliefs.”* Thus, Kemalpashazade determined that its subject
matter is a “known thing” not in an absolute sense, but rather as conditioned by its
association with the proofs of religious beliefs. Hence, the emphasis on “proofs of

religious beliefs” constitutes an important part of his definition of theology.

According to Kemalpashazade, theology’s actual purpose (al-magsud al-asli
min ‘ilm al-kaldm) is “the cognizance (ma'ifa) of conditions of the provenance and
the destination.” Since the Tajrid was a theological work, al-Tusi had laid out two
purposes explaining the conditions of the provenance and the conditions of the
destination, respectively. However, the existence of provenance is established by
proving the originatedness (huduth) of the universe, which consists of substances
and attributes. Hence, the states of substances and attributes need to be examined
first. These states are of two types: (1) one of them is common to both of them and
(2) the other is specific to only one of them. In order to deal with these two types,
al-Tusi had preferred to open up two more purposes (i.e., chapters). Moreover,
most of the discourse on the destination is based on scriptural proofs that are

reported either from the Prophet, whose prophethood is confirmed by miracles, or,

37  ‘Adud al-Din al-Iji, al-Mawagqif fi ‘ilm al-kalam (Beirut: ‘Alam al-Kutub, n.d.), 7.
38  al-lji, al-Mawagqif fi ‘ilm al-kalam, 7.
39  See Kemalpashazade, Tajwid al-Tajrid, fol. 141b.
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according to some people, from the Imam.* Hence, two more purposes are added
to deal with prophecy and imamate. In this way, Kemalpashazade established why

the Tajrid consists of six goals (or chapters) in total.*!

Kemalpashazade’s analysis of the six purposes comprising al-TusT's texts is quite
similar to that of ‘Ali al-Qushji’s in his commentary entitled Sharh Tajrid aqa’id.**
However, immediately after this analysis, he criticized ‘Ali al-Qushji but did not
mention his name. The critique is directed to the latter’s remark®® that “Thus, the author
[al-Tusi] has necessarily composed his book in six goals.”** Kemalpashazade maintained
that there was no necessity at all in this regard; rather, it was done as such simply due to

its being better and more appropriate (‘ald wajh al-istihsan la ‘ald wajh al-darara).*®

After this introduction, Kemalpashazade started to discuss the “First Purpose,”
which is “About the General Matters,” and provided some brief and concise
explanations about their nature. What stands out here and differs from other texts
is that he held that these general matters correspond to “mental entities” (al-umur
al-i‘tibariyya).*® Although he gave no reasoning for this preference, in another text
he provided the following explication: “We said ‘mental entities’ because if they
existed, they would belong to one of the already mentioned parts of [existence;
i.e., Necessary Existence, substance, or attribute]. Thus, it would be appropriate to
treat their states in the context of one these parts; [however, this is contrary to the
very concept of general matters].”*” This explanation reveals that according to him,
general matters amounted to the secondary intelligibles that are other than the

three parts of external existence and yet encompass them all.

40  1Ibid., fol. 142a.

41  The six “purposes” (magsad) in al-Tusi’s Tajrid are as follows: The First Purpose: On the General
Matters,” “The Second Purpose: On the Substances and Accidents,” “The Third Purpose: On Proving
the Attributes and Acts of the Creator,” “The Fourth Purpose: On Prophethood,” and “The Sixth
Purpose: On the Ultimate Destination, and the Divine Promise and Threat ” “The Fifth Purpose: On
the Imamate.” See Nasir al-Din al-Tusi, Tajrid Al-i'tigad, ed., Muhammad Jawad al-Husayni al-Jalali
([Qom]: Maktab al-I‘lami al-Islami, 1407).

42 ‘Ali al-Qushji, Sharh Tajrid al-‘aqa’id, ed. Muhammad Husayn al-Zari al-Rizay1 (Qom: Raid, 1393), 71-72.

43  1Ibid., I, 72.

44  This critique of Kemalpashazade is indirectly aimed at Shams al-Din al-Isfahani as well. Like ‘Ali al-
Qushji, Isfahani had stated that al-Tusi had organized his work “necessarily” in six chapters. See
Shams al-Din al-Isfahani, Tasdid al-qawa'id fi sharh Tajrid al-'aqa’id, ed., Khalid Ibn Hammad al-‘Adwani
(Kuwait: Dar al-Diya’, 1433 [2012]), I, 170.

45  Kemalpashazade, Tajwid al-Tajrid, fol. 142a.

46 Ibid., fol. 142b.

47  Kemalpashazade, Risdla fi-I-umur al-‘amma. MS, Veliyyuddin Efendi Kuttuphanesi, no 3235, fol. 17b.
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Asaresult, he contends, mental entities denoted such states that are not specific
to one of the parts of existence, namely, the substance, attribute, or Necessary
Existence. Rather they could apply to either all parts of existence, as in the case of
the concept of “existence,” or they could involve only substance and attribute, as
in the case of the question of “being caused” (maTaliyya).*® Thus, mental entities
or general matters included all of those states that are true either for all parts of

existence or for the majority of them.

In the Tajrid, al-Tusi divided the “First Goal” that is “About General Matters” into
three sub-sections: “Existence and non-existence,” “Quiddity and its Properties,”
and the “Cause and Caused.” As mentioned above, based on extant copies,

Kemalpashazade’s Tajwid tackled the first section, but only some principal matters.

Kemalpashazade started his discussion of this first section by stating that in
the present text “existence and non-existence” (al-wujid wa-I-‘adam)” are actually
“existent and non-existent,” because for him, what is intended by the “general
matters are the derivatives (al-mushtagqgat) and those that are analogous to them
(such as quiddity and cause).” However, what is investigated here as existent and
non-existent are not existent and non-existent things as such, but rather “[the state
of being] existent and [the state of being] non-existent.” In other words, existent
and non-existent are discussed “not by their essence (dhdt) but by their qualities,”
since the “superaddedness” and “univocity” [of existence] are also about the “quality
of existence.” On that account, any attempt to define the existent and non-existent

is in reality an inquiry about the sense of “existing” and “non-existing.”*

Kemalpashazade assumed that these demarcations and explanations are
immanent in al-TusT’s text and regarded them as foundational (gd ‘ida) for a sound
discussion of existence. Within this framework, he underlined three critical subjects
that were also widely discussed in the classical literature®’: (1) The superaddedness
of existence to quiddity. According to him, although previous thinkers (‘ugald) have
disagreed, for a truly intelligent mind (‘dgil) even to engage in a debate regarding
the superaddedness of existence is both superfluous and unwarranted, because it is
self-evident that the concept of generation (kawn) cannot be taken to be the same
as external essence. Nevertheless, the superaddedness of the concept of existent

and of the sense of “generated” (ka'in) are debatable; (2) Whether existence is an

48  Kemalpashazade, Tajwid al-Tajrid, fol. 142b.
49  Ibid,, fol. 143a.

50  For concise information on the sides of this debate, see al-Iji, al-Mawagif fi ‘ilm al-kalam, 46 ff.
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equivocal concept or not. Kemalpashazade maintained that this was a matter of
debate between the Ash‘aris and others, one that was founded on the disagreement
regarding the first subject. Thus, he wrote: “What is mentioned with regard the first
subject may be said in this regard as well”; and (3) Whether existence is said of its
meanings in a “gradational” way or not. According to him, those who argued for the
gradation of existence deduced this on the claim that the sense of existence obtains
in individuals at various “gradations.” It is clear that the “concept of existent” is
indeed realized at various gradations in every individual; however, whether this is

true for the “concept of existence” as well is open to debate.**

In this first section, Kemalpashazade continues his inquiry into the problem
of defining existence and non-existence. He first examined the various definitions
suggested by theologians and philosophers as brought up in al-Tusi’s text and
then analyzed how all of them led to circularity. Additionally, he indicated other
“subtleties” and underlined other points that did or could lead to errors. Fakhr al-
Din al-Razi (d. 606/1210), one of Kemalpashazade’s most important sources, clearly
played an influential role in all of these discussions. Indeed, he quoted a lengthy
passage from the al-Matdlib al-‘dliya by al-Razi, whom he referred to simply as “imam”
regarding the sense, definition, and self-evidentiality of existence.*” He was not alone
in drawing al-Razi into this debate, for al-Isfahani and Ibn al-Mutahhar al-Hilli, both
of whom were among the Tajrid’s most important commentators, had also done so
when defining existence and non-existence. Although al-Hilli did not mention any
particular title, he included two arguments by “Fakhr al-Din” for invalidating the
definition of existence.”® al-Isfahani had also stated that in the al-Mulakhkhas “the
Imam” had presented three proofs for the self-evidentiality of the conception of
existence.> The fact that these authors resorted to al-Razi in the same context is
not merely due to their seeking support for their own opinions, but because al-Razi
represented a particular position in this discussion. Therefore, al-Hilli also added

that al-Tusi did not approve of “Fakhr al-Din’s” proofs for negating the definition.*

After this section, there is a rupture in the text. (In the Ms. Paris on folio 147a.)

It is hard to determine conclusively whether this goes back to Kemalpashazade or is

51  Kemalpashazade, Tajwid al-Tajrid, fol. 143a-b.

52 Ibid., Tajwid al-Tajrid, fol. 144b.

53  Ibn al-Mutahhar al-Hilli, Kashf al-murad fi sharh Tajrid al-itigad (Beirut: Mu'assasat al-Alami lil-
Matbua‘at, 1408 [1988]), 3.

54  al-Isfahani, Tasdid al-qawa‘id fi sharh Tajrid, 186.

55 al-Hilli, Kashf al-murad fi sharh Tajrid al-i'tigad, 3.
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due to a complication in the course of transmitting the text. In any case, after this
break Kemalpashazade presents a new subject: the univocity of existence. Here,
often engaged in explications (tagrir), he pointed out the relationship between
breaking existence down into parts and its univocity. Accordingly, those who reject
its univocity have to reject its parts of existence, such as the Necessary, substance,
and attribute as well. Since this partition is a consequence of the univocity of
existence, “it is impossible to reject the principle while accepting the consequence
(far*).”®® Kemalpashazade also recorded that Abu al-Hasan al-Ash‘ari (d. 324/935-
36) and the Mu‘tazili scholar Abu al-Husayn al-Basri (d. 436/1044) had maintained
a contradictory view on this subject, which has been already recorded in multiple
distinct sources.’” Significantly, here Kemalpashazade wrote: “Abu al-Hasan al-
Ash‘ari, who is from us (minna).”*® It would be more appropriate to interpret “from

us” as referring to “ahl al-sunna” in general, rather than to Ash‘arism specifically.

The Tajwid’slast part-runningparallel to the Tajrid—isabout the superaddedness
of existence to quiddity. Like al-Hilli*® and al-Isfahani,*® Kemalpashazade regards
the superaddedness of existence as a consequence of the fact that existence is a
concept attached to all existing quiddities univocally. He stated that there was no
disagreement about the superaddedness of absolute existence,® for the dispute
arose when it came to the superaddedness of specific existence (fi ziyadat al-wujud
al-khass). Though “for those who reject the absolute existence, it is not quite

possible to argue for the superaddedness of existence to quiddity.”®

At this point, he followed the Tajrid’s layout and thus claimed and demonstrated
the superaddedness of existence through various arguments. The first of them (I)
is as follows: (A) Existence is true of the existent quiddities univocally. If it was not
superadded to quiddities, then it would be identical to these quiddities. If existence
were identical with quiddity, then all quiddities would be unified. If existence is

56  Kemalpashazade, Tajwid al-Tajrid, fol. 148b.

57 At this point, Isfahani wrote: “The majority of the verifying scholar (muhaqqiqin) agreed that existence
is said of all existents univocally. Ash‘ari, however, is opposed to them and propounded that for every
existent, its existence is identical to its quiddity and that they (i.e., the existents) only share the name
of existence. The author [Tusi] shared the majority view.” al-Isfahani, Tasdid al-qawd‘id fi sharh Tajrid
al-‘aga’id, 193.

58  Kemalpashazade, Tajwid al-Tajrid, fol. 148b.

59  al-Hilli, Kashf al-murad fi sharh Tajrid al-i'tigad, 5.

60  al-Isfahani, Tasdid al-qawa'id fi sharh Tajrid al-‘aqad’id, 199.

61  al-Isfahani too stated that there was not any disagreement about it except for the objection raised by
al-Ash‘ari and his followers. See al-Isfahani, Tasdid al-qava'‘id fi sharh Tajrid al-‘aga’id, 199.

62  Kemalpashazade, Tajwid al-Tajrid, fol. 148b.
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true of quiddities univocally and is identical to quiddity, then all quiddities are
identical. However, this is impossible. (B) If existence were to be part of existent
quiddities, then it would be part of itself (aw kana juz’an li-nafsihi). However, this is
also impossible because part of an existent is also existent, for an existent cannot
subsist through a non-existent [part].

In the first part of this argument (A), Kemalpashazade remained generally in
accord with al-Tusi. But in the second part (B), he adopted a different approach and
changed al-Tusi’s phrasing. The second part (B) of al-TusT’s argument reads as follows:
[If existence were to be part of a quiddity], then parts of the quiddity would not be
limited (lam tanhasir ajzd’uha). [To the contrary, parts of a quiddity would make up
an infinite sequence.] Yet Kemalpashazade subjected the central phrase of al-TusT's
expression, namely, “[parts of the quiddity] would not be limited” to an extended
explication.®® What is striking here is that in this discourse, to some extent he relied
on ‘Ali al-Qushji and even cited a passage® from his work, but without mentioning
the scholar’s name. Apart from these, Kemalpashazade also brought forward other
questions and problems in this context and introduced additional considerations.

After this first argument, which is based on the univocity of existence, the
non-identity of quiddities, and the principle that a thing cannot be part of itself,
Kemalpashazade moved on to the second argument (II) for the superaddedness

of existence to quiddity.%®

al-Tusi had expressed this argument quite concisely
as follows: Existence is superadded to quiddity “because existence and quiddity
can be separated in the mind (wa li-infikakihima ta‘aqqulan).” Kemalpashazade’s
explication of this argument is that “It is possible that we can think of existence
without thinking of a particular quiddity. And at other times we can think of a
quiddity without knowing its existence. Such a case cannot be conceived to be true
for a thing and itself.”®® He then raised and evaluated other points of criticism that

can be brought against this deduction.

The third argument (III) is based on “the realization of contingency [for
quiddities] (wa li-tahaqquq al-imkan),” in other words the subsistence (thubut) [of
a contingent]. Kemalpashazade stated that this realization occurs in itself (in nafs

63 Ibid., fol. 149a-b.

64  Cf.‘Ali al-Qushji, Sharh Tajrid al-‘aqd’id, 1, 99-101.
65  See Kemalpashazade, Tajwid al-Tajrid, fol. 150a.
66  Ibid, fol. 150a.

929



NAZARIYAT

al-amr) and formulated, in a way that resembles ‘Ali al-Qushji’s expressions,®” how
the realization of contingency in itself indicates the superaddedness of existence:
“Among the existents there are also contingent existents. If existence were not to
be superadded to quiddity, then there would be no contingent existent, because
contingency denotes the equal relation of the quiddity to existence and non-
existence. If existence were to be the essence of quiddity, such an equality [i.e.,
equal relation] would be unthinkable.”® According to Kemalpashazade, this
reasoning is about common existence and therefore does not demonstrate that

specific existence is also superadded to quiddity.

The fourth argument (IV) is based on the meaningfulness of predicating
existence on quiddity (wa [li-/fdidat al-haml). According to Kemalpashazade,
“Existence’s predication on quiddity is meaningful, so it renders a new meaning.
However, predicating something on itself cannot be meaningful at all. Similarly,
when considered insightfully, predicating part of a thing on this thing does not
render any meaning either. But the predication of existence is not such (i.e.,
meaningless).”®® He added that this explication was in accord with al-Sayyid al-
Sharif al-Jurjani’s (d. 816/1413) relevant comments in the Sharh al-Mawagif,”® and
hence when understood as such, he maintained that al-Tusi’s expression of “wa [li-]
faidat al-haml” (for the meaningfulness of predication) needs to be regarded as a

separate argument.

Kemalpashazade insisted that in the Tajrid, this phrase constitutes as
a separate argument. In this context, his reference to al-Jurjani contains a
criticism that is directed toward other interpretations of it. This problem can be
epitomized as follows: Should we understand “wa [li-]fa’idat al-haml” as a separate
proof, or should it be understood together with the following phrase: “wa [liJal-
haja ila-l-istidlal” (and for the need of proving)? Like al-Hilli,”* Kemalpashazade
also argued that these were two separate arguments and have to be understood
independently. However, ‘Ali Qushji (and even al-Isfahani’) regarded this as a
single argument and considered it as a whole that reads “wa [li-]fa’idat al-haml wa

[li]al-hajat ila-l-istidlal” (for the meaningfulness of predication and for the need of

67  Cf.‘Ali al-Qushji, Sharh Tajrid al-‘aqa’id, I, 110.

68  Kemalpashazade, Tajwid al-Tajrid, fol. 150b.

69  Ibid,, fol. 150b-151a.

70  Cf. al-Sayyid al-Sharif al-Jurjani, Sharh al-Mawagif (Constantinople: Dar al-Tiba‘at al-‘Amira, 1266), 96.
71 al-Hilli, Kashf al-murad fi sharh Tajrid al-i‘tigad, 6.

72 al-Isfahani, Tasdid al-qawa'id fi sharh Tajrid al-‘aqd’id, 203-04.
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proving).” Kemalpashazade claimed that “wa [liJal-hdjat ila-l-istidlal” constituted
a fifth argument (V) and, therefore, it is unnecessary to connect it with the
meaningfulness of the predication of existence on quiddity and, as such, to run it
together with the former argument. He said that “whoever conceived that these two
make up a single argument together has indeed misconceived.”” thus, criticizing
‘Ali al-Qushji (and indirectly al-Isfahani) without mentioning his name. So, the
explication of this fifth argument is that “We need a proof in order to know the
existence of a quiddity; however, the subsistence of its essential qualities (dhati) is
evident.” Kemalpashazade added that at this point someone might object that this
fifth argument was also inconclusive and summarized this potential argument’s
objection as follows: “The need for a proof is valid only for certain matters, and it

may be due to the fact that these matters were not conceived of truly.”

The last argument (VI) that demonstrated the superaddedness of existence
to quiddity is that “the negation of contradiction is based on the negation of the
compoundness of the Necessary [Existent] (wa li-intifd al-tandkud wa tarakkub al-
wajib).” Like al-Isfahani’® and ‘Ali al-Qushji,”” and unlike al-Hilli, Kemalpashazade
regarded al-Tusi’s words of “wa li-intifé al-tanakud wa tarakkub al-wdjib” as a single
argument. However, al-Hilli contended that “wa li-intifd al-tanakud” (and for the
negation of contradiction) and “wa tarakkub al-wdjib” (the compoundness of the
Necessary [Existent]) denoted two separate arguments. Thus, the former phrase

made the sixth argument and the latter one indicated the seventh argument.”

Again, in a way unlike al-Hilli and similar to ‘Ali al-Qushji,”® Kemalpashazade
provided the following explication for this last argument: Both of these errors
(i.e., contradiction and the compoundness of the Necessary [Existent]) are implied
when existence is not considered as superadded to quiddity, because if existence is
not superadded to quiddity then it has to be identical to it. In that case, the first
error [i.e., contradiction] arises, for in that case an expression such as “Black is not
existent” means “Black is not black” [which elicits a contradiction, i.e., judging two

contraries as equal]. When “not existent” is said of a thing, it has to negate the

73 See ‘Ali al-Qushji, Sharh Tajrid al-‘aga’id, 1, 110.

74  Kemalpashazade, Tajwid al-Tajrid, fol. 151a.

75  Ibid., Tajwid al-Tajrid, fol. 151a.

76  al-Isfahani, Tasdid al-qawa’id fi sharh Tajrid al-‘aqd’id, 204.
77  See ‘Ali al-Qushyji, Sharh Tajrid al-‘aga’id, 1, 111 vd.

78  al-Hilli, Kashf al-murad fi sharh Tajrid al-i'tigad, 6.

79  Cf. ‘Ali al-Qushji, Sharh Tajrid al-'aqa’id, 1, 111-13.
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existence of this thing; however, in that case we have assumed that existence is
identical to “black.” When we deny the superaddedness of existence to quiddity, the
second option is that existence is part of quiddity. In that case, the second error
(i.e., the compoundness of the Necessary [Existent]) is implied, because if that were
the case, then existence would be part of the Necessary [Existent] as well, [thus
making the Necessary (Existent) compound, which is not true].”®® According to
Kemalpashazade, the following objection can be raised against this argument (which
also appears in ‘Ali al-QushjT’s work®!): “What is determined through this argument
is that existence is not part of the unity [of the whole (kull)]; however, this does
not imply that existence is external to that unity either. Therefore, this argument
cannot elicit conclusively that existence is superadded to unitary existence.®?

Kemalpashazade’s analysis of these six arguments completes his Tajrid. Based
on the foregoing overview, one can see that he has verified the matters that al-TusI
dealt with in his Tajrid within the framework of the scholarly and philosophical
tradition that he himself has inherited. In doing so, he referred to certain
significant names like al-Razi and al-Jurjani either directly or, as in the case of al-
Hilli and ‘Ali al-Qushji, through indirect allusions. Also evident in his Tajwid is use
of a critical approach as a concomitant of the general method of “verification” to
reconstruct and comment upon by reassessing the phraseology, organization, and
content of al-TusT's Tajrid. Certain remarks by ‘Ali al-Qushjiin his commentary on
the Tajrid constitute an especially important subject for this critical reassessment.
Nevertheless, it would not be incorrect to claim that ‘Ali al-Qushji, rather than al-

Isfahani, constituted a significant source for this work of Kemalpashazade.

Kemalpashazade’s way of explicating certain laconic expressions and arguments
made by al-Tusi in the Tajrid also needs to be highlighted. He has explicated and
reformulated almost all of al-Tusi’s arguments regarding the above-mentioned
subjects. This attitude must have been informed by ‘Ali al-Qushji, but maybe
even more so by al-Hilli. But Kemalpashazade did not confine himself to merely
analyzing the problems and arguments related to them, for he also added potential
challenges and objections that could be raised against these arguments. The name
behind these objections was partly ‘Ali al-Qushji; however, unlike ‘Ali al-Qushji’s
approach in his commentary on the Tajrid, Kemalpashazade was rather reluctant

to respond to these objections.

80  Kemalpashazade, Tajwid al-Tajrid, fol. 151a-151b.
81  See ‘Ali al-Qushji, Sharh Tajrid al-‘aga’id, 1, 113.
82  Kemalpashazade, Tajwid al-Tajrid, fol. 151b.
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As a concluding remark, we can state that although Kemalpashazade compiled
his Tajwid by drawing on the commentaries of al-Isfahani, ‘Ali al-Qushji, and al-
Hilli, it is nevertheless quite distinct for both its structure and content. This can be
attributed to the fact that it is not a commentary on Tajrid in the traditional sense,
but rather belongs to a new genre of “refinement” (tajwid). Alhough its author’s
scholarly and philosophical preferences must have been consequential, more
extensive and compared studies are needed to determine this work’s place within
the Tajrid tradition exactly and accurately.

C. Manuscript Copies of the Tajwid al-Tajrid

Both the Tajwid and the Sharh al-Tajwid existed only in manuscript form until
recently, when they were published within a collection of Kemalpashazade’s
treatises.®® According to the editor’s introduction, the published version was edited
by collating three incomplete copies. He also noted that despite the incompleteness
of the available copies, the edition was prepared due to the work’s significance and
in the hope that a complete copy would eventually be found.?*

This critical edition was based on three out of the six manuscript copies
presented below, while the two most complete copies and another one that has a
date of copy have been disregarded. Hence, the edition did not cover approximately
one-fifth of the whole text that is available only in these disregarded manuscript
copies. Moreover, since this edition omitted the two most complete copies, some
of the additional information found in them - the author’s annotations in the Paris
copy and some marginal notes by a mudarris (teacher) in the Bursa copy - and is
directly related to the matters discussed is missing.

In addition to those shortcomings, the published edition is also marred by
some misreadings. Taking the Atif Efendi copy as the only source for most parts
has contributed to this. One can assume that when some of the problematic
passages are collated with the Paris and Bursa copies, most of the mistakes can be
eliminated. These and some other reasons have necessitated a new critical edition
of this work. This present edition presents the Tajrid and the Sharh al-Tajwid to
the scholarly world in the most complete way possible, based on the available

manuscript copies.

83  Kemalpashazade, “Sharh Tajwid al-Tajrid,” in Majmu’ rasd’il ‘allama Ibn Kemal Basha, ed., Hamza al-
Bakri (Istanbul: Dar al-Lubab, 2018), VII, 325-52.

84  Kemalpashazade, “Sharh Tajwid al-Tajrid,” VII, 322. Remarkably, the editor provided the name of the
collection to which the manuscripts belong, but not the shelf numbers.
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1. Bibliothéque nationale de France (Paris), AY, no. 4374, fol. 140b-151b

One of the two relatively more complete copies. it is bound in a volume that
also includes Kemalpashazade’s Taghyir al-Miftah. “Tajwid al-tajrid li-l-mawla
Kemalpashazade” is written on top of the text. The textblock’s front page provides the
ownership and acquisition records made by Muhammad Husayni b. Mawla Husayn
Akhizade; Yahya b. ‘Abd al-Halim, a mudarris at Sinanpasa Medresesi; and Akhizade
fbrahim Efendi. Another note states that a certain “Mahmud Efendi” has copied this
work. This person is most likely Molla Mahmud Efendi, who, according to another

note on the front page, was the son of Akhizade Muhammad Husayni’s uncle.

As this copy is clearly incomplete, it is currently impossible to decide whether it
represents the author’s last version or not. However, the fact that the text ends with
a tamma (ended) record indicates that at least the original copy used by the copyist
reached only this far. This copy includes also annotations made by the author and
ends with the section on “the superaddedness of existence to quiddity.” Although
other copies include some of the author’s annotations as well, the Paris manuscript
includes all of them in addition to some extra notes. All of these annotations have

been indicated in the critical edition’s section for footnotes.

Another feature of this copy is that the Tajwid is followed by another work that
starts immediately on the next folio without any interruption. This text, which
appears on folios 152a and 159b, bears certain elements suggesting that it is a
continuation of the Tajwid. First of all, it has no any introductory material, such
as the basmala or a preface. Secondly, its first sentence reads: “It is on the general
matters, which is the first chapter (magsad) of [the Tajrid?]” and gives the impression
that, like the Tajwid, this text has also been written on the Tajrid. As it stands, one
can think that this is also part of the former. However, a more detailed study and a

comparison with Kemalpashazade’s other works warrants the opposite view as well.

This second text may be a whole one or part of another text added by the copyist
immediately after Tajwid due to their similarity in subject. Two pieces of evidence
support this claim. First of all, Kemalpashazade already expressed his opinions on
the goal (magsad) of the Tajrid’s, which deals with the general matters, in the very
first pages of Tajwid under a separate chapter. Thus, it seems highly unlikely that
he would do this twice in a single text. Secondly, this second text comprises the
same explanations found in his Risdla fi al-umur al-‘Gmma. The only divergences are
that it starts with a reference to the Tajrid instead of the Sharh al-Mawagqif and that

the above-mentioned title-sentence has been written by another hand, which may
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indicate that it is simply a mistake by a later reader. When read propetly, it is clear
that the statements explained are indeed from the Sharh al-Mawagif. Thus, this
text comprises of a gloss (taTiga) on the second chapter (mawgqif) of Iji’s al-Mawagif.
When these two pieces of evidence are considered together, one can argue that the
Tajwid and the second pieces must be considered separate works that the copyist

put together due to their similarity in subject.

We believe, however, that there is a third possibility: The extant text of the
Tajwid is the author’s final version and the following text is a later addition, again
made by the author himself. Although a low-probability scenario, some textual and
extra-textual clues do support it. First of all, the Tajwid’s discussion on general
matters is rather brief and concise, perhaps because the author considered his
previous and rather lengthy explanations on that subject in his Sharh al-Mawagqif as
sufficient. Therefore, instead of repeating them he just added them to the Tajwid’s
end. A supporting extra-textual clue is that the concomitance of this work and
the gloss on the general matters chapter of the Sharh al-Mawagqif is not unique
to the Paris manuscript. Interestingly, in the Bursa and Atif Efendi manuscripts
(presented below), both the Tajwid and this gloss come together. Although this
might be mere coincidence, it is worth considering as a clue that suggests this third

scenario.

Another matter that needs to be stated is that this manuscript contains a
half-written page that corresponds to the author’s commentary on the incomplete
definition of existence. At this point, a sentence is cut in the middle and the
text continues on the following folio with a new theme, namely, the univocity of
existence. We cannot express a conclusive opinion on whether this was the case in
the original copy as well, but the fact that this part is left vacant in the other copies
- assuming that they do not stem from the same parent copy — suggests that it was
the author who left it uncompleted.

In the collated edition, the Paris manuscript is indicated by (<.

2. inebey Manuscript Library (Bursa), Genel, no. 4672, fol. 1b-10b

This copy, which also presents a relatively complete version of the Tajwid, has
not been referenced in the modern literature so far. In fact, the present authors
are the first ones to have detected it. The margin of the copy’s first folio contains

the statement “Majmu‘a min ‘aqd’id al-kalam” Relying on this note, the volume is
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catalogued under this title. During the Ottoman period, it was apparently stored in
the Stileyman Pasa Library and later transferred to the Inebey Manuscript Library.

The front page contains an ownership statement of Ibrahim b. Mustafa (?). The
author’s marginal annotations correspond completely to those in the Paris manuscript.
In addition to these, other marginal annotations are signed at the end by “hagir” (the
wretched one). Although we cannot know for certain to whom these notes belong, itis

likely that he is the same person as indicated in the ownership statement.

There are interesting similarities between this manuscript and the Paris
manuscript. As mentioned above, both manuscripts include annotations by the
author. Moreover, both of them start at the same point and end with the author’s
commentary on the very same statements. These manuscripts and the Atif Efendi
manuscript (introduced below) are interrupted at the same places throughout the text.
Based on these similarities, we can think of a connection between these two copies,
for it seems that one constituted the original copy for the other. Considering the
additional annotations made by a reader in the Bursa manuscript, we can assume that

it was copied from the Paris manuscript and that these annotations were added later.

Another significant similarity appears at the end of the text. As mentioned
above, the Paris manuscript is followed by Kemalpashazade’s gloss on the section
of general matters in his Sharh al-Mawagif, which is catalogued as a separate work
and can hardly be part of the Tajwid. This same text appears at the end of the
Bursa manuscript as well. The tamma record for the Tajwid appears in the middle
of the folio 10b, and then a new work starts with the following statement: “Qdla
al-magsad al-awwal fi-l-umir al-‘Gmma” (The first chapter on the general matters).
As stated above, this strengthens the possibility that the author added this second
text to the Tajrid’s end.

These two copies, introduced here in a relatively detailed way, are currently the
most complete of the extant ones and serve as the basis for the present edition. The

following three manuscripts are more deficient.

In the collocation, this copy is indicated by 0.

3. Atif Efendi Library (Istanbul), no. 2816, folio. 184b-187b

This manuscript is bound in a collection that includes other treatises by
Kemalpashazade. Like the previous copy it ends abruptly and without any record of
completion in the middle of the discussion on the superaddedness of existence to
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quiddity, and the next treatise follows immediately thereafter. The catchword at the
bottom of the last folio indicates that the following folio was torn off or otherwise
removed from the volume at some point. Hamza al-Bakri used this deficient copy

for his earlier printed edition.

Although the Atif Efendi manuscript features some significant differences
compared to the two previously mentioned copies, here too there are cases a
discussion being interrupted abruptly and the following text introducing another
subject. In this copy, the lacunae are indicated with three dots that correspond to
the half-written pages in the previous copies. This correspondence suggests the
possibility that the author is responsible for their being left incomplete; however,

the available evidence does not allow a decisive judgement on this matter.

In the collocation, this copy is indicated by (&).

4. Topkap: Palace Museum Library (Istanbul), Revan Koéskii, no. 2022,
folio. 99a-100a

This copy, which is bound in a volume that includes other treatises by
Kemalpashazade, only contains the text’s introductory section. At its beginning,
a clause in red ink reads “Taghyir Tajrid al-‘aqd’id I-I-mawla al-mudaqqiq
Kemalpashazade” which suggests that the disagreement over the work’s title stems
from a discrepancy in the manuscripts. Indeed, this title is repeated within the
text as well. In the previous two copies the work is entitled Tajwid al-Tajrid; here
it reads Tahrir al-‘aqa’id. Although this particular title is not found in the sources
that list Kemalpashazade’s work, it is meaningful when taken together with
his other works written within the framework of his above-mentioned revision

(taghyir) project.

Unlike all of the other copies, the Revan Kégkii manuscript bears a date of copy,
for at the end of the treatise a record of completion reads: “The found part [of the
work] was completed in the hands of Yasuaf b. Muhammad in Ramadan of the year
1009 [March 1601].” This statement, found in a copy written half a century after
the author’s death, shows that the copyist had obtained an incomplete copy.

Another feature of this copy is that it contains only some of the author’s
annotations (minhuwat), which are indicated in the critical edition’s section for
footnotes. Based on the fact that the same concluding remarks are found in the

two copies mentioned below and the correspondence of the author’s annotations,
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as well as the fact that they also comprise only the introductory section, suggests

that their source was the Revan Kégki copy.

In the collocation, this copy is indicated by ().

5. Silleymaniye Library (Istanbul), Bagdatli Vehbi, no. 2041, folio.
251b-252a

This copy, which is found in an anthology that contains various other treatises, is
heavily deficient compared to the previous manuscripts. It also features only the
introduction and ends with the statement: “With the help and divine assistance
of God, the found part [of the book] has been completed.” The clauses that are
commented upon are written in a different color and thus distinguished from the
rest of the text.

In the collocation, this copy is indicated by (<2).

6. Murat Molla Library (Istanbul), no. 1834, folio. 341a-342a

This copy, found in an anthology, is quite similar to the previous copy, except for
some minimal differences. The points highlighted for the previous copy are valid for
this one as well. Considering the similarities between the last three manuscripts,
we can assert that one of them should have constituted the source for the other

two.

In the collocation, this copy is indicated by (p).

D. The Method of Critical Edition

For the critical edition, we have followed the ISAM Tahkikli Nesir Kilavuzu (ISAM
Manual of Critical Edition). Since there is no autographed copy or any copy that
has been read together with the author, we had to choose between the two most
complete copies, namely, the Paris (<) and the Inebey (i) manuscripts. As we
preferred the former due to its greater accuracy, whenever we preferred the latter,
we indicated this in the footnote along with other differences. The edition includes
all of the marginal notes and the author’s annotations, and the differences that
occur in the incomplete copies are indicated. The various references made in the

text, as well as the identity of those who made the assertions and objections, have
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been identified. The main text of the Tajwid is presented in bold font and within
quotation marks, whereas the rephrased Tajwid is given in bold font only. In order
to demonstrate the differences between both texts and enable a better comparison,
they are presented together at the end of the article.
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The first and last folios of the manuscripts of Sharh al-Tajwid

1) Bibliotheque nationale de France (Paris), AY, nr. 4374
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2) inebey Manuscript Library,(Bursa), General, n. 4672.
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3) Siileymaniye Library, At:f Efendi, n. 2816
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4) Topkap1 Saray1 Museum, Revan Késkii, n. 2022
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5) Siilleymaniye Library, Bagdatli Vehbi, n. 2041
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6) Siileymaniye Library, Murat Molla, n. 1834
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