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Abstract: This article examines Pseudo-Aristotle’s Risalat al-Tuffaha or Kitab al-Tuffaha (Lat. Liber
de Pomo, Eng. The Book of the Apple) in terms of its history, possible authorship, and manuscripts,
presents an overview of its contents and includes a critical edition of its complete Arabic version,
which has never been critically edited before. The edition is based on the manuscript closest to the
original Arabic version of the treatise, and a comparison with a second complete manuscript was
made. The present article argues that Risalat al-Tuffaha was first compiled in Arabic within al-Kindi’s
circle, then appropriated by Batinl-Isma‘ili and Hermetic traditions, and circulated in the literature
of gnomologia and the books of tabagat. However, it was not an acceptable treatise according to
Mashsha1 philosophers due to their emphasis on scientificity and awareness of its pseudepigraphy.
Moreover, the Hebrew-Latin tradition’s interest in the treatise is notable, as it was part of their broader
effort to appropriate all of Aristotle’s works, thereby facilitating the acceptance of philosophy in Jewish
and Christian societies. Consequently, Pseudo-Aristotle’s Risalat al-Tuffaha is a religious-philosophical
work that facilitated the reconciliation of philosophy and religion and was circulated in the Islamic,
Jewish, and Christian worlds for this very reason.
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Introduction

In the process of transferring the ancient Greek philosophical and scientific heritage
to the Islamic world and the formation of the philosophical tradition among Mus-
lims, not only authentic works but also pseudepigraphical works were translated and
composed. These pseudepigraphical works were especially attributed to Aristotle
and had a partial impact on the formation of the Islamic philosophical tradition.
In this respect, this article analyzes Risalat al-Tuffaha, which is a pseudepigraphical
dialogical work attributed to Aristotle. This dialogical work, which can be seen as an
analog of Plato’s Phaedo,' contains Aristotle’s deathbed conversation with his disci-
ples about the soul, death, and the essence of philosophy. This treatise takes its name
al-Tuffaha (The Apple) from the apple that Aristotle smelled on his deathbed and
that kept him alive. At the end of the treatise, the apple falls from Aristotle’s hand,

and he passes away.

Risalat al-Tuffaha has not only found a place in Islamic thought but also in the
Hebrew/Jewish and Latin/Christian traditions. In the first chapter of the present ar-
ticle, the place of al-Tuffaha in Islamic thought will be discussed in two parts: Compi-
lation and reception. The first part will include an assessment of the possible compil-
er of the treatise, accompanied by an examination of the conditions that could have
facilitated its compilation. In this section, it will be argued that the treatise was ini-
tially compiled within al-KindT’s circle, and to support this claim, the conditions that
might have made its compilation possible will be elaborated. In the following part, it
will be revealed in which traditions and contexts al-Tuffaha is received. In the second
chapter of the article, the position and the context of reception of al-Tuffaha, which
also found a place in the philosophical traditions of Jews and Christians and spread
across a wide geography in Europe, will be elucidated within these two traditions.
Following this chapter, the MSS of the Arabic text will be analyzed, and the MS that
is the closest copy to the original Arabic version of al-Tuffaha will be identified. After
the identification of the MS, an overview of the contents of al-Tuffaha will be provid-
ed. Finally, at the end of the article, a critical edition of al-Tuffaha will be presented.
This edition will be based on the MS identified as the closest copy to the original, and

it will be compared with the only other extant and complete MS.

1 For an analysis of the similarities between Plato’s Phaedo and Risalat al-Tuffaha, see Mary F. Rous-
seau, “Translator’s Introduction’, The Apple or Aristotle’s Death: De Pomo sive De Morte Aristotilis
(Wisconsin: Marquette University Press, 1968), 11-21.
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1. Risalat al-Tuffaha in the Islamic Intellectual Tradition

In terms of the compilation and reception of al-Tuffaha, the main claim of this article
can be stated as follows: Risalat al-Tuffaha was initially compiled in Arabic within
al-Kindrt's circle, and it was subsequently appropriated by Batini-Isma‘ili and Her-
metic traditions, circulating within the literature of gnomologia and the books of
tabaqat (classes). However, it was not an acceptable treatise according to Mashsha’l
philosophers, who based their method on logic and demonstration and recognized
this treatise as a pseudepigraph. This chapther of the article will first focus on the
compilation and then the reception of al-Tuffaha.

1.1. The Compilation of Risalat al-Tuffaha

It is disputed where and by whom Risalat al-Tuffaha was first compiled and whether
it has a Greek origin. Kraemer argues that al-Tuffaha is not based on a single Greek
manuscript, but rather on a florilegium of multiple channels from late antique and
early medieval Eastern sources, and that the Arab compiler of the treatise compiled
this dialogic treatise by gathering the documents at his disposal. In addressing the
question of the compiler’s identity, Kraemer emphasizes the possibility that the au-
thor was a Christian Arab due to the fluent Arabic style of the treatise. He dismisses
Brockelmann’s suggestion of al-Kindi as the compiler, deeming it a hasty decision.?
However, Kraemer’s suggestion is as hasty as Brockelmann’s, as it is not possible to
conclusively determine the compiler’s identity as a Christian Arab solely based on
the fluent Arabic style of the work. On the other hand, D’Ancona aligns with Brock-
elmann’s suggestion, comparing the list of Aristotle’s works in al-Tuffaha with the list
prepared by al-Kindi and attempting to support the conclusion that al-Kindi was the
compiler based on a mere similarity.?

The existence of a Greek original is rather obscure. Bielawski asserts, hopefully
but without any evidence, that there must be a Greek original of the work.* In this re-

2 Jorg Kraemer, “Das Arabische Original Des Pseudo-Aristotelischen Liber De Pomo”, Studi Oriental-
istici in onore di G. Levi della Vida (Rome: Publicazioni dell”instituto per l'oriente, 1956), 505-06.

3 Cristina D’Ancona, “Al-Kindi e l'ordine di lettura delle opere di Aristotele. Un contributo allo Stu-
dio Delle Fonti Della Risalat al-Tuffaha (Liber de pomo)”, Edizioni, Traduzioni e Tradizion Filoso-
fiche (secoli xii—xvi): studi per Pietro B. Rossi, ed. Luca Bianchi, et al., (Canterano: Aracne Editrice,
2018), 227-44.

4 Jozef Bielawski, “Phédon en Version Arabe et le Risalat al-tuffaha,” Orientalia Hispanica: sive studia
EM. Pareja octogenario dicata, ed. ]. M. Barral (Leiden: Lugduni Batavorum, 1974), I, 132-34.
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gard, Margoliouth’s analysis and argument are quite remarkable. Margoliouth claims
that the work never existed in Greek and supports this claim as follows: There is no
trace of a mistranslation of a Greek text, and the treatise is certainly influenced by the
Quran and prophetic traditions. In addition, based on the Hermetic content of the
treatise, Margoliouth suggests that it may have been compiled by a Sabian of Harran.
Although this seems possible in terms of the Hermetic content of the work, it is not
quite possible in terms of its philosophical and Islamic content. We can only infer from
Margoliouth’s evidence that the influence of the Sabians of Harran was present in this
treatise. Another suggestion regarding the authorship of the treatise comes from Van
Bladel. Based on the fact that early Isma‘ili authors’s view, asserting that the principles
of the sciences are revealed knowledge, is compatible with the Hermes narrative in
al-Tuffaha, he suggests that the writer of the treatise may have been an Isma‘li author.
® However, the reception of the treatise by the Ismalis, and even the idea that the
sources of the sciences are prophetic, does not necessitate that the author of the trea-
tise be an Isma‘ili author. As will be seen below in the “Gnomologia” section, there are

non-Isma‘li authors who believe that wisdom was revealed by revelation.

After all, this article first argues that the work was first compiled in Arabic. This
is because advocating for a Greek original failed to provide any evidence. However,
there is sufficient evidence to conclude that it was initially compiled in Arabic, in-
fluenced, of course, by Greek and Eastern sources. Additionally, the authorial sug-
gestions of those arguing for the treatise’s initial compilation in Arabic are either
hasty decisions or incomplete analyses. That is why this article takes a step back from
the abovementioned hasty conclusions and posits that the treatise must have been
compiled within al-Kindr’s circle because we lack enough information to determine
a more specific identity of the compiler. To support the claim that al-Tuffaha was
first compiled within al-KindT’s circle, it is necessary to present the conditions that
may make it possible to compile a text like al-Tuffaha within al-KindT's circle. There-
fore, the relevant conditions will first be presented, and then their connection to

al-Kind1’s circle will be established. Those conditions as follows:

a) Gnomologia: In the process of transferring the ancient Greek philosophical
heritage to the Islamic world through translations, one of the most crucial elements

5 D. S. Margoliouth, “The Book of the Apple, Ascribed to Aristotle,” JRAS 3 (1892): 189-9o.
6  Kevin van Bladel, The Arabic Hermes: From Pagan Sage to Prophet of Science (New York: Oxford
University Press, 2009), 180.
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that ensured the acceptance of philosophy was the concept of hikmah and the Greek
gnomic literature known as hikmiyyat/hikam.” The word “hikmah’, used in the Arabic
translation of the word philosophia, facilitated the acceptance of philosophy among
Muslims by redefining the history of thought and infusing it with a religious-philo-
sophical theme. According to al-‘Amirj, the first person characterized by the hikmah
was Lugman the Hakim as mentioned in the Quran (Sarah Lugman, 31/12). al-Amirj,
presenting Empedocles as a disciple of Luqman, also states that Pythagoras joined
Solomon’s companions in Egypt and acquired the hikmah through the niche of
prophethood (mishkat al-nubuwwah). Likewise, al-Amiri asserts that Socrates, who
received the hikmah from Pythagoras, followed by Plato, embracing the hikmah from
both of them, and his student Aristotle, all became hukama’ (sages) through this
line.® This idea reveals that, in the formation of the Islamic philosophical tradition,
early period thinkers saw the ancient Greek philosophers as successors of prophetic
teachings. Moreover, Hermes, a prominent figure mentioned as a main character of
the hikmah, is called the father of the hukama’ and identified with Qurianic Idris,
depicted as “a true man, a prophet” (Sarah Maryam, 19/57) whom God raised up to “a
high place” (Strah Maryam, 19/57). This narrative is explicitly subject to the idea that
philosophy was originated from the niche of prophetic revelation (mishkat al-nubu-
wwah).® The abovementioned framework indicates that Muslims have inherited not
only pure philosophical works such as Aristotle’s Peri Psychés (On the Soul) or Ta meta
ta physika (Metaphysics), but also another genre of Greek writings called gnomo-
logia, which includes wise sayings and anecdotes ascribed to Greek philosophers.*
Thus, the historical and intellectual relationship between the Greek philosophical
tradition and prophethood, as well as the literature of gnomologia, facilitated the

acceptance of Greek philosophy by Muslims.

7 For Greek gnomic literature and its translation into Arabic, see Dimitri Gutas, Greek Wisdom Liter-
ature in Arabic Translation: A Study of the Graeco-Arabic Gnomologia, American Oriental Series 6o.
New Haven, CT, 1975.

8 Abii al-Hasan Muhammad b. Yasuf al-Amiri, al-Amad ‘ala al-abad, ed. Everett Rowson (Beirut:
Dar al-Kindj, 1399/1979), 70-74.

9  HikmetYaman, Prophetic Niche in the Virtuous City: The Concept of Hikmah in Early Islamic Thought
(Leiden & Boston: Brill, 2011), 216.

10 Yaman, Prophetic Niche in the Virtuous City, 214. There are plenty of books written in this gen-
re such as Hunayn b. Ishaq’'s Adab al-falasifah and Nawddir al-falasifah, al-Mubashshir b. Fatik’s
Mukhtar al-hikam, Shams al-Din al-ShahraztrT's Nuzhat al-arwah wa-rawdat al-afrah and al-SawT's
Mukhtasar Siwan al-hikma.
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The relationship between al-Tuffaha and gnomologia can be demonstrated
through examples from its content and its reception in the gnomologia literature.
For instance, in his Mukhtar al-hikam, Ibn Fatik, in the section entitled “The chapter
containing the sayings of a group of sages”, quotes the wise sayings of many ancient
figures, from Plutarch to Timaeus, Democritus to Sophocles, and includes a verbatim
quote from al-Tuffaha in the context of the philosopher’s relationship to death. The

quotation begins with the following statement by Crito:

“My awareness (basar) has increased by knowing that death is harmful to all but the wise
(hukama’). So, the one who has perfected (istakmala) philosophy should wish for death,
and the one who misses it should flee from it fiercely. For it is only the perfection of wis-
dom that resists death and relieves from its anxiety.”™

Just before this quoted passage, Aristotle describes what the philosopher’s at-
titude towards death should be in al-Tuffaha. Following this, Crito expresses his ac-
ceptance of this narrative and delivers the quote mentioned above. After this pas-
sage, Aristotle states that the philosopher should desire and welcome death, prompt-
ing Solon and Zeno to discuss suicide. This identical passage is also quoted verbatim
in Mukhtar al-hikam. Subsequently, the speakers in al-Tuffaha express how philoso-
phy benefits them and why they choose to bear the burden of philosophy. The same

passage is quoted verbatim in Mukhtar al-hikam.”

In addition to Mukhtar al-hikam, in al-Shahrazurt’s Nuzhat al-arwah, in the
chapter titled “Aristotle’s wisdom’, the following question from Simias and Aristotle’s
answer to it are quoted verbatim: “O leader of wisdom! What is the first thing that
the seeker of wisdom should learn and demand knowledge of?” Aristotle answers
this question by stating that the first thing to be learned is the soul, and that this is
only possible through the soul itself.® The fact that the relationship between wisdom

and prophethood, which holds an indispensable place in the literature of gnomolo-

n For comparison, see Al-Mubashshir b. Fatik, Mukhtar al-hikam wa-mahasin al-kalim, ed. ‘Abd
al-Rahman Badawi (Beirut: al-Mw’assasa al-‘Arabiyya, 1980), 309-10; Pseudo-Aristotle, Risalat al-
Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931),77 b.

12 For comparison, see Ibn Fatik, Mukhtar al-hikam, 310-11; Pseudo-Aristotle, Risalat al-Tuffaha (Is-
tanbul: Nuruosmaniye Kiitiiphanesi, 4931),77 b-78a.

13 For comparison, see Shams al-Din Muhammad b. Mahmud al-Shahrazari, Nuzhat al-arwah wa
rawdat al-afrah, ed. and trans. Esref Altas (Istanbul: Tiirkiye Yazma Eserler Kurumu Bagkanhg,
2015), 371; Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 79a.
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gia, is also highlighted through Hermes in al-Tuffaha,* and that some dialogues in
al-Tuffaha are quoted in Mukhtar al-hikam and Nuzhat al-arwah, which essentially
quote the wise sayings of philosophers, indicates both that al-Tuffaha was a work
compiled within the gnomologia and was subsequently included in the later works
of the same literary context. The idea of gnomologia is, therefore, the first of the ele-
ments that constitute a favorable ground for the compilation of al-Tuffaha.

b) Hermeticism: Hermeticism, which holds a unique place in the development
of philosophical thought in Islam, has exerted a partial influence on Islamic thought,
particularly through the Sabians of Harran. This influence is observable both in the
circulation of Platonic texts and in the Islamization of Hermes as a sage who brought
wisdom down to earth. In this context, the Hermetic writings embraced by Mus-
lims serve as excellent examples of maintaining a harmonious relationship between
philosophy and religion. This syncretism, characteristic of the late Hellenic era, is
evident in the reception of Hermetic writings. This reception involved a collective
effort to reconcile Islamic dogma with rational and philosophical speculation, with
Hermetic writings serving as a convenient platform for achieving this objective.®
Therefore, the figure of Hermes, portrayed as the bestower of wisdom to humanity
through prophethood, stands as one of the most significant factors facilitating the
integration of philosophy into the Islamic intellectual milieu."”

The most significant example of the Islamization and reception of Hermes is al-
Tuffaha itself. In al-Tuffaha, Diogenes poses the question of who among people was
the first to have the philosophical insight. In response, Aristotle asserts that Hermes
was the initial person among the people of his own land to whom philosophy was
revealed (@thiya ilayhi).® Aristotle describes how Hermes acquired this knowledge,
namely philosophy, as follows: “The soul of Hermes ascended to heaven and heard
it from the Supreme Assembly (al-Mala al-A1a), who received philosophy from the
Wise Remembrance (al-Dhikr al-Hakim), then brought it to the earth. So, the phi-

14 Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 84b, Esref Altas,
“Fi Zuhtri'l-Felsefe: islam'in Klasik Gaginda Felsefenin Kékenine Dair Goriisler ve Migkatiin-Nii-
biivve Teorist’, Istanbul Universitesi llahiyat Fakiiltesi Dergisi 31 (2014): 34.

15  lan Richard Netton, “The Origins of Islamic Philosophy”, Companion Encyclopedia of Asian Philos-
ophy, ed. Brian Carr and Indira Mahalingam (London & New York: Routledge, 2005), 765. For the
relationship between Hermes and the Sabians of Harran, see Van Bladel, The Arabic Hermes, 64-114.

16 E. A. Afifi, “The Influence of Hermetic Literature on Moslem Thought”, Bulletin of the School of
Oriental and African Studies, University of London 13/4 (1951): 841.

17 Yaman, Prophetic Niche in the Virtuous City, 216.

18 Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 84b.
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losophers acquired it.” The association of the Supreme Assembly (al-Mald al-Ala)
and the Wise Remembrance (al-Dhikr al-Hakim), which are purely Qur’anic terms,
with Hermes suggests that al-Tuffaha was written under Hermetic influence. Anoth-
er example of this is Aristotle’s statement in al-Tuffaha that one should consult Kitab
Hermes to learn about principles while listing his own books and their functions.”

The connection of al-Tuffaha to Hermeticism can be supported not only by the
wording of the text but also by the reception of al-Tuffaha. For instance, in al-Kalam
‘ala al-mas@’il al-Sigilliya, Tbn Sab‘in mentions Risalat al-Tuffaha when listing Aristot-
le’s works.” Enumerating Aristotle’s works is a writing style that was previously em-
ployed by philosophers and has its established tradition. However, while no previous
philosopher included al-Tuffaha in their lists, Ibn Sab‘in did. The most apparent rea-
son for this is that Ibn Sab‘in was a Hermetic philosopher.” In conclusion, consider-
ing that al-Tuffaha was written under the influence of Hermeticism and was adopted
by Hermetic philosophers in the following period, it becomes evident that Hermeti-
cism was an essential factor that made the compilation of al-Tuffaha possible.

c) Neo-Platonism: The Neo-Platonist agenda of reconciling Aristotle and Pla-
to found partial continuation, especially in the early period of Islamic philosophy,
which inherited the Greek philosophical legacy through the Neo-Platonists. It be-
comes evident that the treatise was written within a Neo-Platonic framework when
considering the form and content of al-Tuffaha. In this treatise, presented in the
form of a dialog, Aristotle addresses his disciples’ inquiries about the soul, death,
and philosophy before his death, mirroring Socrates’s approach in Plato’s Phaedo.
Furthermore, in contrast to his authentic works, Aristotle explicitly defends the Pla-
tonic thesis that death is the separation of the soul from the body and that the soul
remains immortal after the death of the body in al-Tuffaha.” Therefore, Neo-Plato-
nism emerges as another necessary condition for the compilation of al-Tuffaha, in-

fluencing both its form and content.

19  Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 84b.

20  While Aristotle’s this suggestion is included in the Képriili MS (Pseudo-Aristotle, al-Risala
al-Ma‘rufa bi-al-Tuffaha li-Aristatalis (Istanbul: Kopriilii Yazma Eser Kiitiiphanesi, Fazil Ahmed
Pasa, 1608) 182a), in Nuruosmaniye MS, it is replaced by Fima ba‘d al-tabra (Pseudo-Aristotle,
Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 85a).

21 Abt Muhammad ‘Abd al-Haqq Ibn Sab‘in, al-Kalam ‘ala al-masa’il al-Sigilliya, ed. Muhammad
Sharaf al-Din Yaltqaya (Beirut: al-Matba‘a al-Kathulikiyya, 1941), 36.

22 ForIbn Sab‘in’s relationship with Hermeticism, see Vincent J. Cornell, “The Way of the Axial Intellect:
The Islamic Hermetism of Ibn Sabn’, Journal of the Muhyiddin Ibn Arabi Society 22 (1997): 41-79.

23  Pseudo-Aristotle, Risalat al-Tuffaha, (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 76b.
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d) The method of inference from the visible to the invisible: Another element
supporting the claim that al-Tuffaha was initially compiled in Arabic and within
al-Kindr’s circle is the method of inference from the visible to the invisible (giyas
al-gha’ib ‘ala al-shahid) presented by Pseudo-Aristotle in al-Tuffaha.** Although this
method has a long tradition in Greek thought; in Islamic thought, it became associ-
ated with theologians (mutakallimun), especially the Mu‘tazilites.” In comparison
to Phaedo, where the epistemic method corresponding to this section is anamnésis
(recollection),® it is evident that the method of anamnésis introduced by Socrates
in Phaedo to reach the truth transforms into the method of inference from the visi-
ble to the invisible in al-Tuffaha. In al-Tuffaha, Pseudo-Aristotle not only introduces
and justifies this method but also applies it to the relevant subject.”” This substantial
change in the content suggests that theologians, especially the Mu‘tazilites during

al-Kindr’s time, may have influenced the compilation of al-Tuffaha.

1.2. The Intersection of Possible Conditions Facilitating the Compilation of
Risalat al-Tuffaha: al-Kindr’s Circle

Although it is still debatable by whom, in what context, and when it was written,
considering the possible conditions that enabled the compilation of the treatise, it
becomes defendable that Risalat al-Tuffaha was written within al-Kind1’s circle. This
assertion is grounded in the fact that al-Kindr’s circle stands as the sole entity capable
of meeting the four conditions essential for the treatise’s compilation. To support

this claim, it is necessary to examine al-Kind’s relationship with these conditions.

To begin with, al-Kindi not only adopted but also contributed to the literature
of gnomologia. He composed his own wise sayings*® and compiled, for instance, the
wisdom of Socrates in Alfaz Sugrat. Secondly, al-Kind1 delved into the study and

24  Pseudo-Aristotle, Risalat al-Tuffaha, (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 8oa-8ob.

25  Richard M. Frank, “The Science of Kalam”, Arabic Sciences and Philosophy 2 (1992), 31. For the his-
tory of this method in Greek tradition see. James Allen, Inference from Signs (Oxford: Clarendon
Press, 2001).

26  Plato, Phaedo, in Plato: Euthyphro. Apology. Crito. Phaedo. Phaedrus, Loeb Classical Library 36,
trans. Harold North Fowler (Cambridge: Harvard University Press, 2005), 73b-76d.

27 Pseudo-Aristotle, Risalat al-Tuffaha, (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 79b-8ob.

28  Zahir al-Din al-Bayhaqi, Tarikh hukama’ al-Islam, ed. Muhammad Kurd ‘All (Damascus: Matba‘at
al-Taraqq}, 1365/1946), 41.
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description of the Sabians of Harran, thus being influenced by them.* Describing
them as Aristotelian Muslims with special astrological interests,** al-Kindi penned
Platonic texts such as Khabar mawt Suqrat, Alfaz Suqrat, and Muhawara jarat bay-
na Arshijanis wa-Sugrat, derived from Sabian sources.® Therefore, al-Kindi, who re-
ceived the Hermeticism of the Sabians of Harran in his own context, stands as one of
the pioneering philosophers who influenced the introduction of Hermeticism into
Islamic philosophy. Thirdly, al-Kindji, a pivotal figure in the translation movements,
particularly in the realm of philosophical translations, played a significant role in
appropriating the Greek heritage, primarily within the Neo-Platonic framework. No-
tably, The Theology of Aristotle serves as a crucial example of this appropriation. This
version of Neo-Platonist Plotinus’s Enneads was translated within al-Kind1’s circle, at-
tributed to Aristotle, and meticulously corrected by al-Kindi himself.3* Consequently,
Neo-Platonism, a key aspect facilitating the compilation of al-Tuffaha, stands as one
of the defining elements characterizing al-KindT’s circle. Lastly, although al-Kindi’s
relationship with the Mu‘tazilites was contrary to theirs in some matters,® it is an
undeniable fact that the Mu‘tazila had an influence on al-KindT's views. As the of-
ficial sect of the Caliph al-Mamun’s era, the Mu‘tazila acted as a crucial intellectual
influence on al-KindT’s theological perspectives. That is why al-Kindi is described as
“the most theological of the philosophers of Islam, and the most philosophical of
the Mu‘tazilites.”** One intriguing aspect in al-Tuffaha is the anamnésis narrative in
Phaedo, which turns to the method of inference from the visible to the invisible. This
feature suggests that the Mu‘tazilites, particularly associated with this method in Is-

lamic though, may have played a significant role in the compilation of al-Tuffaha.

29  Abu al-Faraj Muhammad b. Ishaq al-Nadim, al-Fihrist, trans. Ramazan Sesen (Istanbul: Tirkiye
Yazma Eserler Kurumu Bagkanligy, 2019), 843, 994-1000. For al-KindT’s relation with the Sabians of
Harran, see Van Bladel, The Arabic Hermes, 86-92.

30 Van Bladel, The Arabic Hermes, 88.

31 Dimitri Gutas, “Plato’s Symposion in the Arabic Tradition”, Oriens 31 (1988): 45-46.

32 Dimitri Gutas, Greek Thought, Arabic Culture: The Graeco-Arabic Translation Movement in Bagh-
dad and Early Abbasid Society (2nd-4th/8th-10th centuries) (New York: Routledge, 1999), 145. For an
analysis on al-KindT's circle, see Gerhard Endress, “The Circle of al-Kind", The Ancient Tradition in
Christian and Islamic Hellenism: Studies on the Transmission of Greek Philosophy and Sciences, ed.
Remke Kruk and Gerhard Endress (Leiden: Research School CNWS, 1997), 43-76.

33  For a comparison between al-Kindi and Mu‘tazila see. Peter Adamson, “al-Kindi and the Mu‘tazi-
la: Divine Attributes, Creation and Freedom’, Arabic Sciences and Philosophy 13 (2003): 45-77.

34 JeanJolivet, Lintellect selon Kindi (Leiden: Brill, 1971), 156.
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Hence, it can be argued that al-KindT's circle played a leading role in the compilation
of al-Tuffaha due to its close relationship with the Mu‘tazila. Finally, in identifying
the sources of the treatise, Kraemer mentions Plato’s Phaedo, a few Hermetic works,
and Stoic ethics.® Beyond the sources highlighted by Kraemer, the treatise’s founda-
tions can be further enriched by considering gnomological literature, some Qur’anic

expressions used in the text, and a potential Mu‘tazilite influence.

In conclusion, although the precise authorship of al-Tuffaha remains uncertain,
it is plausible to assert that it was compiled in Arabic as an analogue of Phaedo with-
in al-KindT’s circle. In this context, al-Kindi emerges as the central figure linked to the

factors that facilitated the compilation of this treatise.

1.3. The Reception of Risalat al-Tuffaha in Islamic Thought

The first in-text reference to al-Tuffaha by its own name occurs in the treatises of the
Ikhwan al-Safa’ (Rasa’il Ikhwan al-Safa’), a group of philosophers with Batini-Isma‘ili
tendencies.?* Ikhwan al-Safa’ makes two references to al-Tuffaha, the first of which is
to demonstrate that Aristotle, like Plato, believed in the immortality of the soul after
the death of the body. Ikhwan al-Safa’ expresses this thesis as follows:

“What shows that Aristotle the Logician (sahib al-mantiqg) held this view and believed
in it is his words in The Treatise Known as al-Tuffaha (al-Risala al-Ma‘rafa bi-al-Tuffaha),
his talk about it on his deathbed, and his proof of the merit of philosophy with it. This is
because the philosopher is rewarded for his philosophy after the soul leaves the body.”*

As evident in this excerpt, Ikhwan al-Safa is acquainted with the content of al-
Tuffaha and cites it as a witness to the fact that Aristotle also believed in the immor-
tality of the soul. Ikhwan al-Safa”s second reference to al-Tuffaha concerns the issue

of philosophical sacrifice, expressed as follows:

35 Kraemer, “Das Arabische Original Des Pseudo-Aristotelischen Liber De Pomo”, 500-05.

36  Although the relationship between Ikhwan al-Safa’ and Ismailism is debated, it is possible to as-
sert that they exhibit Batini-Isma‘ili tendencies. For a study problematizing this relationship, see
Ian Richard Netton, “Brotherhood Versus Imamate: Ikhwan al-Safa’ and the Isma‘ilis’, Jerusalem
Studies in Arabic and Islam, 1I (Jerusalem: Hebrew University of Jerusalem / Inst. Asian and Afri-
can Studies, 1980), 253-62.

37  Ikhwan al-Saf?’, Rasa’il Ikhwan al-Safa® wa Khullan al-Waf@® (Qum: Maktab al-ilam al-Islamyi,
1405/1985), IV, 35.
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“The philosophical [sacrifice] is like that, but its end is to get closer (al-tagarrub) to God
-Glory to Him- (Allah Subhanahu) with bodies, by surrendering them to death and aban-
doning the fear [of death]. Like Socrates did when he drank the poison mentioned its
story in Phaedo. And like Aristotle’s hope when death which overwhelmed his disciples
with grief came to him, his address, and his testament; which are mentioned in Risalat
al-Tuffaha®

The following conclusion can be drawn from these two quotations: Firstly, it is
evident that al-Tuffaha is a distinct text from Plato’s Phaedo, and Ikhwan al-Safa’
incorporated al-Tuffaha into its own philosophical framework, thereby reconciling
Plato and Aristotle. Furthermore, Ikhwan al-Safa’ explains Aristotle’s belief in the
immortality of the soul by citing evidence from al-Tuffaha, not from his authentic

works.

Another piece of evidence supporting the reception and circulation of al-Tuffaha
as an authentic text in the Batini-Isma‘ili tradition is the translation of al-Tuffaha
into Persian by Afdal al-Din Kashani (d. 610/1213-14).3 When we consider the claim
that Afdal al-Din Kashani was Isma‘ili and Batini,* it becomes clearer why he trans-
lated al-Tuffaha from Arabic into Persian. This is particularly significant as al-Tuffaha
is cited, in terms of previous philosophical works, only within Rasa’il Ikhwan al-Saf@’,
as illustrated above. Another indication of the text’s significance within Isma‘ili cir-
cles is al-Safadt’s (d. 764/1363) description of ‘Abd al-Qadir b. Muhadhdhab b. Ja‘far
al-Adfuwi (d. 725/1325) as an Isma‘ili (Isma‘li al-madhhab) who had an interest in
Zajr al-nafs, Uthulujiya, and Kitab al-Tuffaha and had memorized parts of them.* As
a result, al-Tuffaha was acknowledged as an authentic text of Aristotle within the
Batini-Isma‘ili tradition in Islamic thought and even circulated as a text that charac-

terizes Isma‘iliyyah in later periods.

38  Ikhwan al-Saf?’, Rasa’il Ikhwan al-Safa’, IV, 271.

39  William Chittick, “Baba Afzal-Al-Din,” Encyclopaedia Iranica, 111, Fasc. 3, 285-291. The Persian
version of Risalat al-Tuffaha was included in Mojtaba Minovi and Yahya Mahdawi’s collection
of Kashani’'s works, Mosannafat [Afdal al-Din Mohammad Maraqi Kashani, “Resala-ye toffaha’,
Mosannafat Afdal-al-Din Mohammad Maraqi Kashani, ed. Mojtaba Minovi and Yahya Mahdaw1
(Tehran: Chab-khane-e Now-bahar, 1331/1952), 113-44.]. It was also edited by D. S. Margoliouth and
published with an English translation (D. S. Margoliouth, “The Book of the Apple, Ascribed to
Aristotle,” JRAS, 3 (1892):187-252).

40  Mojtaba Minovi, “Dibacha (Introduction)”, Mosannafat, iii.

41 Salah al-Din Khalil b. Aybak al-Safadi, al-Waft bi-al-Wafayat, ed. Ahmad al-Arnawad and Turki
Mustafa (Beirut: Dar Thya’ al-Turath al-‘Arabi, 1420/2000), XIX, 30-31.
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It has been demonstrated earlier that al-Tuffaha circulated within the Hermetic
tradition and was referenced in the gnomologia literature. Therefore, it is appropri-
ate to consider the books of tabagat as a final point in discussion of the reception of
al-Tuffaha in Islamic thought. First and foremost, it should be noted that the works of
tabagat were written with the purpose of presenting information about the relevant
individuals and the works attributed to them collectively. In the case of al-Tuffaha,
the relevant person is, of course, Aristotle. The enumeration of Aristotle’s books is a
subject that some philosophers addressed before the works of fabagat. In this regard,
al-Tuffaha is not included in the lists that enumerate Aristotle’s works, aiming to cite
the curriculum for the study of philosophy within the Peripatetic tradition.** How-
ever, for instance, Ibn Juljul mentions Risalat al-Tuffaha -under the name of Kitab al-
Tuffaha- when listing Aristotle’s works in his Tabagat al-atibba’ wa-al-hukama’* To
clarify the issue at hand, it is necessary to point out that there is a difference between
the lists compiled by philosophers and those compiled by historians. Philosophers
compiled such lists to lay out the path of philosophical education, while historians’
tabaqat are works written to collect the literature. For this reason, among the works
of Aristotle that Mashsha’i philosophers accepted as authentic and included in the

system of philosophical education, there is no mention of al-Tuffaha.

Ibn Sina’s position is another indication that al-Tuffaha was not considered an
acceptable text by the Mashshal philosophers. It is interesting to note that Ibn Sina
does not make any reference to al-Tuffaha, either by name or content. This is intrigu-
ing, considering Ibn Sina, the son of a father who consistently reads Rasa’il Ikhwan al-
Safa@’,* must have come across Risalat al-Tuffaha in Ras@’il. Tbn Sina’s potential famil-
iarity with al-Tuffaha through Rasa’il Ikhwan al-Safa’, which lean towards Batiniyya
and Hermeticism; coupled with the absence of any mention to it on al-Farabts list,
suggests that Ibn Sina held a skeptical view of Risalat al-Tuffaha. In fact, Ibn Sina ex-
presses doubts, for example, regarding the authenticity of The Theology of Aristotle,

42 For the list prepared by al-Kindi, see. Aba Yasuf Ya‘qub b. Ishaq al-Kindi, “F1 Kammiyat kutub
Aristatalis wa-ma yuhtaju ilayhi fI tahsil al-falsafa’, Rasa’il al-Kind al-falsafiyyah, ed. Muhammad
‘Abd al-Hadi Abt Ridah (Cairo: Dar al-Fikr al-‘Arabi, 1369/1950), 363-84; and for the list prepared
by al-Farabi, see Aba Nasr Muhammad al-Farabi, “Ma Yanbaghi an yugaddama qabla ta‘allum fal-
safat Arista”, Mabady’ al-falsafa al-gadima, ed. Muhibb al-Din al-Khatib and ‘Abd al-Fattah al-Qat-
lan (Cairo: al-Maktaba al-Salafiyya, 1328/1910), 2-17.

43  Sulayman b. Hassan Ibn Juljul, Tabagat al-atibba’ wa-al-hukama’, ed. Fu’ad Sayyid (Cairo: Matba‘at
al-ma‘had al-‘ilmi al-Faransi li-al-athar al-sharifa, 1955), 27.

44  al-Bayhaqi, Tarikh hukama’ al-Islam, 52-53.
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another spurious work attributed to Aristotle.s In other words, Ibn Sina, who had
direct access to Aristotle’s texts, likely had a strong inclination regarding which texts
were authentic and which were spurious, given that he did not mention al-Tuffaha
despite being possibly aware of it. Moreover, while Ikhwan al-Safa’ claims that Aris-
totle held the view of the soul’s immortality based on al-Tuffaha, Ibn Sina asserts it
based on Aristotle’s genuine works.* Hence, it is meaningful that Ibn Sina, who de-
veloped his philosophy with a focus on the logic and the method of demonstration,

did not make any reference to al-Tuffaha, either by name or content.

Consequently, it can be asserted that al-Tuffaha was appropriated by Batini-
Isma‘li and Hermetic traditions, circulating in the literature of gnomologia and with-
in the books of tabagat. However, it did not gain acceptance as a legitimate treatise
among to Mashshal philosophers due to their emphasis on scientific rigor and their
awareness that this treatise is a pseudepigraph. Therefore, the statements made by
T.]. De Boer concerning al-Tuffaha are subject to criticism. He claims that al-Tuffaha
was accepted as authentic by early Islamic philosophers and that it distorted the re-
ception of Aristotelian thought by Islamic philosophers.* Nevertheless, upon closer
examination of the evidence and given explanations, it becomes apparent that this
is not the case. In other words, al-Tuffaha was unable to establish itself within the
Mashsha’i school, which represents the mainstream of the Islamic philosophical tra-
dition. In this respect, although it is a fact that al-Tuffaha had a presence in Islamic
thought, it cannot be said that the treatise influenced the image of Aristotle among
mainstream philosophers or the appropriation of Aristotle’s philosophy by them.

2. Risalat al-Tuffaha in Hebrew and Latin Traditions

The translation of Risalat al-Tuffaha into Hebrew was undertaken by Abraham ben
Samuel ha-Levi Ibn Hasday (fl. early 13th century) in Barcelona in 1235, under the title
Ha-Tapuach.*® According to him, this text was composed by Greek philosophers, and

45 Ibn Sina, “Risala ila Abi Ja‘far b. al-Marzuban al-Kiya", Aristi ‘inda al-Arab, ed. ‘Abd al-Rahman
Badaw1 (al-Kuwait: Wakalat al-Matbu‘at, 1978), 121.

46  Ibn Sina, “al-Taliqat ‘ala hawashi Kitab al-Nafs li-Aristatalis’, Aristu inda al-Arab, ed. ‘Abd al-
Rahman Badawi (al-Kuwait: Wakalat al-Matbu‘at, 1978), 8-97.7; 4-106.1.

47  T.]. De Boer, The History of Philosophy in Islam, trans. Edward R. Jones (New York: Dover Publica-
tions, 1967), 24-27.

48  Rousseau, “Translator’s Introduction”, 21
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its content delves into the immortality of the soul after the death of the body. After
presenting this information at the beginning of his translation, Ibn Hasday states
that he translated the Arabic version of al-Tuffaha into Hebrew.* It would be per-
tinent to mention Maimonides’ reference to Risalat al-Tuffaha at this point. In his
letter to Samuel Ibn Tibbon, the Hebrew translator of Dalalat al-ha’irin, Maimonides
evaluates previous philosophers, asserting that Risalat al-Tuffaha, attributed to Ar-
istotle, is a pseudepigraph and holds no value.* Given that Ibn Hasday was familiar
with Maimonides’ assessments in the letter and even translated some of Maimon-
ides’ texts, actively supporting him,* it raises questions about why he chose to trans-
late al-Tuffaha, which Maimonides labeled as a pseudepigraph. On the one hand,
when considering Ibn Hasday’s intellectual interests and the texts he translated, it
is not surprising that he translated al-Tuffaha. The remarkable fact here is that Ibn
Hasday also translated al-Ghazal’s Mizan al-‘amal and the text titled Ben ha-Melekh
wa-ha-Nazir (Ar. Kitab Bilawhar wa-Yudasaf, Ing. The Prince and The Hermit) from
Arabic to Hebrew.” According to Moshe Idel, Islamic mysticism is one of the ele-
ments that influenced the Spanish Kabbalah. Given that al-Ghazali's Mizan al-‘amal
was translated into Hebrew by Ibn Hasday in Barcelona, one of the most important
centers of Kabbalah, it is reasonable to infer that Ibn Hasday had religious-philo-
sophical tendencies rather than a scientific-philosophical attitude. Furthermore, Ben
ha-Melekh ve-ha-Nazir was originally part of Indian literature and emerged in 8th
century in Baghdad in Arabic. The text, based on the tale of Buddha'’s transformation

from being a prince to a mystic and ascetic, was later translated from Arabic into

49  [Pseudo-]Aristotle, Ha-Tapuach: The Apple: A Treatise on the Immortality of the Soul, trans. from
Hebrew Isidor Kalisch (New York: The American Hebrew;, 1885), 7-8.

50  Steven Harvey, “Did Maimonides’ Letter to Samuel Ibn Tibbon Determine Which Philosophers
Would Be Studied by Later Jewish Thinkers?”, The Jewish Quarterly Review 83/1-2 (1992): 57; Shlomo
Pines, “Translator’s Introduction: The Philosophic Sources of The Guide of the Perplexed”, The Guide
of the Perplexed, trans. Shlomo Pines (Chicago & London: Chicago University Press, 1963), I, Ix.

51 Harvey, “Did Maimonides’ Letter to Samuel Ibn Tibbon Determine Which Philosophers Would Be
Studied by Later Jewish Thinkers?”, 61; Lola Ferre, “Ibn Hasday, Abraham ben Samuel ha-Levi”, En-
cyclopedia of Jews in the Islamic World (EJIW), Executive Editor Norman A. Stillman. http://dx.doi.
0rg/10.1163/1878-9781_ejiw COM_0010650. (Accessed July 25, 2023)

52 Joseph Jacobs and Max Schloessinger, “Hasdai, Abraham Ben Samuel Halevi’, Jewish Encyclopedia,
VI, 247-248.

53  Moshe Idel, “Jewish Mysticism in Spain: Some Cultural Observations”, Espacio, Tiempo y Forma.
Serie I1I, Historia Medieval 7 (1994): 291.
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Hebrew by Ibn Hasday.>* On the other hand, in terms of content, the Hebrew version
appears to be more of an adaptation than a direct translation from Arabic.® The He-
brew version, which is relatively shorter and has fewer characters on stage compared
to the Arabic version, includes specific references to the prophets Noah and, espe-
cially, Abraham regarding the ascension of the soul to the celestial spheres, the idol-
atrous worship of the stars, and its defeat by Noah and Abraham.*® These references
are absent in the Arabic or Persian versions. Thus, in his translation of al-Tuffaha,
Ibn Hasday effectively adapted the text into Hebrew, taking into account his own
religious-philosophical context. Consequently, the place of al-Tuffaha in the Hebrew
tradition is not significantly different from that in Islamic thought. This is evident
in Ibn Hasday’s focus on translating and engaging with religious-philosophical and
mystical works rather than scientific-philosophical ones, despite Maimonides’ asser-

tion that al-Tuffaha is not originally Aristotle’s work.

The Latin version of Risalat al-Tuffaha, Liber de Pomo, ¥ was translated from
Hebrew by Manfred, King of Sicily (1232-1266), in the mid-thirteenth century.®® In
terms of content, the Hebrew version and the Latin version are identical; namely,
the Latin version is a direct translation from Hebrew, rather than an adaptation.
Manfred of Sicily had numerous texts from Greek and Arabic into Latin translated
at his court. Risalat al-Tuffaha is the sole text translated from Hebrew, and it is also

the only text he personally translated.® Manfred’s motivation for translating this text

54  Nathan H. Levine, “Barlaam and Josaphat’, Brill’s Encyclopedia of Buddhism Online. http://dx.doi.
0rg/10.1163/2467-9666_enbo_COM_2008. (Accessed July 26, 2023)

55  For a textual analysis of the Hebrew version and a comparison of the differences between the
Persian and Hebrew versions, see Rousseau, The Apple or Aristotle’s Death, 22-27.

56  [Pseudo-]Aristotle, Ha-Tapuach: The Apple, 24-25; Jorg Kraemer, “Das Arabische Original Des
Pseudo-Aristotelischen Liber De Pomo”, Studi Orientalistici in onore di G. Levi della Vida (Rome:
Publicazioni dell”instituto per l'oriente, 1956), 487.

57  For an English translation of the Latin version of Risalat al-Tuffaha, see Rousseau, The Apple or
Aristotle’s Death, 48-76. For an analysis of the works of the Latin Pseudo-Aristotle dealing with
natural and occult science, see Lynn Thorndike, “The Latin Pseudo-Aristotle and Medieval Occult
Science”, The Journal of English and Germanic Philology 21/2 (1922): 229-258.

58  Although Manfred introduces himself as the translator of this text in the introduction to the Latin
translation, there is no consensus among scholars as to whether it was translated by Manfred. Yet,
there is no sufficient reason to doubt his translatorship of the Latin version. See, Rousseau, The
Apple or Aristotle’s Death, 38-39.

59  Pieter De Leemans, “Bartholomew of Messina, Translator at The Court of Manfred, King of Sicily”,
Translating at the Court: Bartholomew of Messina and Cultural Life at the Court of Manfred of Sicily,
ed. Pieter De Leemans (Leuven: Leuven University Press, 2014), 20.
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is linked to his philosophical interests and his Christianity. According to Paraskevi
Kotzia, by translating Risalat al-Tuffaha, Manfred aimed to underscore that his in-
terest in Aristotelian philosophy did not contradict Christianity but, on the contrary,
was compatible with it. In doing so, Manfred sought to defend both himself and his
father Fredrich II against accusations of being Epicureans.” In December of 1263,
Manfred of Sicily sent a collection of philosophical works translated from Greek and
Arabic into Latin at his court to the University of Paris, and it is plausible to claim
that this collection included Liber de Pomo as well.* In his introduction to the Latin
translation, Manfred states that this text is not available to Christians and that its
translation would be beneficial for Christians. Thanks to Manfred, who claimed to
have translated the text for this reason, Liber de Pomo began to spread throughout
the Latin world.® Rousseau suggests that there are ninety-three manuscripts of Liber
de Pomo and that these manuscripts are spread across a wide geography.®® However,
Desiderius Erasmus, in his letter to John More, when introducing Aristotle’s works,
asserts that Liber de Pomo contains Christian doctrine, but is likely of Arab origin,
and falsely attributed to Aristotle because it was read by Aristotelians.* Considering
this information, it is possible to state that Liber de Pomo became widespread in me-
dieval Europe as it provided a foundation for incorporating Aristotle within Chris-
tianity. Nevertheless, there was an awareness, particularly during the Renaissance,
that the text was a pseudepigraph. In conclusion, Liber de Pomo served as a text that
facilitated the reception of Aristotle by Latin scholars eager to integrate him into
Christian thought. Therefore, Liber de Pomo is viewed as a religious-philosophical
work rather than a scientific-philosophical one in the Latin world, as it is in Islamic
and Jewish thought.

60  Paraskevi Kotzia, “De Hebrea Lingua Transtulimus in Latinam Manfred of Sicily and The Pseu-
do-Aristotelian Liber De Pomo”, Translating at the Court: Bartholomew of Messina and Cultural Life
at the Court of Manfred of Sicily, ed. Pieter De Leemans (Leuven: Leuven University Press, 2014),
65-90.

61 Rousseau, The Apple or Aristotle’s Death, 40.

62  Rousseau, The Apple or Aristotle’s Death, 49.

63  Rousseau, The Apple or Aristotle’s Death, 38. For an analysis of the dissemination of Liber de Pomo
in Medieval Latin, see Rousseau, The Apple or Aristotle’s Death, 40-47.

64  Desiderius Erasmus, Opus epistolarum Des. Erasmi Roterdami: Denuo Recognitum et Auctum, ed.
H.M. Allen and H.-W. Garrod (Oxford: Oxford University Press, 1992), IX, 138.
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3. Arabic Manuscripts of Risalat al-Tuffaha

There are currently only two complete MSS of the Arabic text of Risalat al-Tuffaha
and neither of them has been critically edited before. Other MSS associated with al-
Tuffaha are either incomplete or contain a summarized version of the treatise.® For
this reason, the present article deals only with the following two extant complete

MSS and uses them for the critical edition:

i) Istanbul, Koprilii Yazma Eser Kiitiiphanesi, Fazil Ahmed Pasa, 1608, ff.
170a-182b (hereafter K)

ii) Istanbul, Nuruosmaniye Yazma Eser Kiitiiphanesi, 4931, ff. 76b-85a (hereafter N)

The codex that K is in measures 205x123-145x70 mm and contains 194 folios with
gilt-bordered pages. There are 21 lines per page, with approximately 10 words in each
line. The texts are written in a very clean and legible naskh script, and folio numbers
are present. Kramer states that the texts in this codex could not have been inscribed
before the 10th/16th century.®® This codex is an anthology rich in content, bringing
together many pseudepigraphical and authentic works, from the testaments and
letters of ancient philosophers to the collected works of wise sayings. One of these
works is K titled al-Risala al-Ma‘rufa bi-al-Tuffaha li-Aristatalis.

After examining other MSS of the treatise, excluding N, Kraemer asserts that K
is the closest copy to the original Arabic version of al-Tuffaha. He puts forward two
significant arguments to support this claim: First, he draws attention to a reference
to al-Tuffaha, which is identical to the wording in K with only minor differences.

His second argument is that the Persian version of the treatise closely matches K

65 Rafael Ramoén Guerrero has provided the most recent and complete list of Risalat al-Tuffaha’s
Arabic MSS and their editions, see Rafael Ramon Guerrero, “Algunas Paginas Sobre Socrates y la
Muerte Voluntaria en el Islam”, Hesperia Culturas Del Mediterrdneo: Especial Israel 7/2, (2007): 222,
fn. 20. Luis Xavier Lopez-Farjeat presents the same list, see. Luis Xavier Lopez-Farjeat, “el Liber de
pomo (Kitab al-Tuffaha) en la Tradicién Arabe Isldmica’, Méthexis 22 (2009): 154, fn. 10. Even the
most famous MS of al-Tuffaha which has been edited contains numerous problems. It was pub-
lished as a serial by Amin Zahir Khairallah in al-Mugtataf, and according to Kraemer’s analysis, it
is highly corrupted, with many additions and paraphrased phrases (Kraemer, “Das Arabische Orig-
inal Des Pseudo-Aristotelischen Liber De Pomo”, 488-489). For Khairallah'’s edition, see [Pseudo-]
Socrates, “Kitab al-Tuffaha’, al-Mugtataf, ed. Amin Zahir Khairallah, 55 (1919): 475-484; 56 (1920):
18-22, 105-110, 217-221, 295.

66  Kraemer, “Das Arabische Original Des Pseudo-Aristotelischen Liber De Pomo”, 490.
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word for word.”” However, in my opinion, Kraemer’s arguments are more applicable
to N, rather than K. Therefore, I contend that the closest copy to the original Arabic
version of al-Tuffaha is N.* Concerning formal structure of the codex containing N,
it comprises 225 folios, with a folio size of 265x170 mm and a script area measuring
220x115 mm. Each page contains 13 lines, averaging approximately 25 words in each
line. The texts are inscribed in naskh script, and folio numbers are provided. The
works within are dated to 674/1276.% The seal of Bayezid II (d. 1512) on the codex
indicates that the work entered his library.” Likewise, the first page of the codex
bears the seals of Osman III (d. 1757) and Ibrahim Hanif (d. 189/1775)." In terms
of content, it is noteworthy that this codex includes some of Afdal al-Din Kashani’s
original works, as well as the text attributed to Hermes (Idris) called Zajr al-nafs and
its translation. What is particularly significant in this codex is the inclusion of the

Arabic version of al-Tuffaha together with Kashan’s Persian translation.”

There are compelling reasons to consider N as the closest MS to the original Ar-
abic version. Firstly, Kraemer’s initial argument aligns with N, as his quotation pre-

cisely matches N.”? Secondly, Kraemer’s second argument is more applicable to N

67 Kraemer, “Das Arabische Original Des Pseudo-Aristotelischen Liber De Pomo”, 488-493.

68  Guerrero and Lopez-Farjeat also cite N as the most authentic and complete MS (Guerrero, “Algu-
nas Paginas Sobre Sdcrates y la Muerte Voluntaria en el Islam’, 222, f.n. 20; Lopez-Farjeat, “el Liber
de pomo (Kitab al-Tuffaha) en la Tradicién Arabe Islamica’, 154, f.n. 10.).

69 See, e.g,, Afdal al-Din Kashani, Rahanjam-nama (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931),
114a; Pseudo-Aristotle, Resala-ye Toffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 136a.

70  Istanbul, Nuruosmaniye Kiitiiphanesi, 4931, 225a.

71 Istanbul, Nuruosmaniye Kiitiiphanesi, 4931, 1a. For information about Ibrahim Hanif, see. Cemil
Akpinar, “Hanif ibrahim Efendi”, TDV Encyclopedia of Islam, XVI, 39-42.

72 The works in this codex are as follows: 1. Magala fi al-ilm wa al-nutq, 2. Zajr al-nafs, 3. Madarij
al-wujad wa ma‘arij al-khulid, 4. Risalat al-Tuffaha, 5. Madarij al-kamal, 6. Rahanjam-nama, 7.
Saz o piraya-ye shahan-e pormaya, 8. Resala-ye toffaha, 9. Ard-nama, 10. Javedan-nama, 11. Yanbu*
al-hayat, 12. Jawab-e Kashant ba-Shams-al-Din Muhammad, 13. Jawab-e Kashani ba-Majd-al-Din
Muhammad b. Ubayd-Allah, 14. Jawab-e Kashani ba-Shams-al-Din Muhammad Dozvakush, 15.
Qut‘a ey-e chand-e Kashani, 16. Roba‘tyat. The Persian texts in this codex were edited and pub-
lished in Mosannafat (Afdal al-Din Muhammad Maraqi Kashani, Mosannafat, ed. Mojtaba Minovi
and Yahya Mahdaw1 (Tehran: Chab-khane-e Now-bahar, 1331/1952)). Additionally, the inclusion of
Kashant’s own works and a text attributed to Hermes in the codex reveals that al-Tuffaha had a
place in the Hermetic and Isma‘li tradition. However, examining the context in which this codex
was entered the Ottoman library is essential for a deeper understanding of Hermeticism in the
Ottomans.

73 For comparison, see Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi,
4931), 79a; Kraemer, “Das Arabische Original Des Pseudo-Aristotelischen Liber De Pomo”, 491.

151



NAZARIYAT

rather than K, as there are various passages both in the Persian version and in N that
are not present in K. For instance, the opening passage describing Aristotle’s disci-
ples and friends perceiving him as weak in body and displaying signs of death, while
Aristotle presented happiness and sanity, is present in the Persian translation and N
but not in K. Likewise, a part of the section discussing the method of the inference
from the visible to the invisible is present in the Persian translation and in N but
not in K. In addition, K is dated to the 10th/16th century at the earliest, while N is
dated to 674/1276, which is very close to the date of Kashani’s death.” Moreover, the
coexistence of both the Arabic version (N) and the Persian translation of al-Tuffaha
in the same codex serves as additional evidence favoring N. These factors collectively
suggest that N might be the closest copy to the Arabic original version of al-Tuffaha.
Therefore, except for evident inaccuracies, the critical edition is based on N, with

differences in K being specified in the footnote.

4. An Overview of the Contents of Risalat al-Tuffaha

To facilitate the organization of the topics addressed in Risalat al-Tuffaha, which is
fundamentally a dialogical work, the following overview can be provided regarding

its content.

a) Happiness in the face of death and the relation between abstinence (zuhd)
and philosophy (N, 76"1-78%3): The scene in Risalat al-Tuffaha opens with Aristot-
le’s friends and disciples visiting him on his deathbed, questioning why he appears
content despite the signs of imminent death. In this section, Aristotle reveals that,
owing to the merit of philosophy and the joy of knowledge, the philosopher should
find happiness in the separation of the soul, the means through which the philoso-
pher attains knowledge and philosophy, from the body that hinders it. Additionally,
Aristotle asserts that philosophy can only be attained through the lightness of the

74  For comparison, see Pseudo-Aristotle, Resala-ye Toffaha (Istanbul: Nuruosmaniye Kiitiiphanesi,
4931), 126b; Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931), 76b.

75  For comparison, see Pseudo-Aristotle, Resala-ye Toffaha (Istanbul: Nuruosmaniye Kiitiiphanesi,
4931), 131a-131b; Pseudo-Aristotle, Risalat al-Tuffaha (Istanbul: Nuruosmaniye Kiitiiphanesi, 4931),
80a-8ob.

76  There are different opinions about the date of Kashant’s death. Some claim it to be in 667 AH,
while others argue for 610 AH. See, Chittick, “Baba Afzal-Al-Din’, 285; H. Ahmet Sevgi, “Efdaliid-
din-i Kasani”, TDV Encyclopedia of Islam, X, 453.
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soul, achievable only through death. He further suggests that one desiring to acquire
philosophy through abstaining (zud) from the worldly blessings must also abstain
from the world itself, a feat achievable only by taking one’s life with their own hand
before natural death arrives. Consequently, the philosopher should approach death
with happiness and willingness.

b) On the suicide and the undertaking of philosophy (N, 78°3-78%3): In this
chapter, a dialogue unfolds between Solon and Zeno, delving into the concept of
suicide within the context of being willing and happy in the face of death. As the
dialogue progresses, it becomes clear that achieving glory (karamah) does not come
through suicide but rather through the struggle against the enemies of the soul and
body and ultimately overcoming them. Subsequent to this discourse on suicide, the
speakers in al-Tuffaha elaborate on why they undertook philosophy and how it has
benefited them.

c) Entering the path of philosophy and what to do on this path (N, 78*13-78"7):
In this chapter, Aristotle discusses the challenges inherent in the path of philosophy
and outlines the necessary actions to navigate this journey. He seamlessly connects
this discourse to the concept of death, asserting that those who patiently and dili-
gently pursue the arduous path of philosophy should find happiness, even eagerness,
in the face of death. According to Aristotle, such individuals will be rewarded for

their philosophical endeavors in the hereafter.

d) The situation of Aristotle’s disciples in the face of his death (N, 78°7-79%1):
This chapter reveals the reasons why Aristotle’s disciples felt distressed about his
death. By the chapter’s conclusion, it becomes evident that their true source of dis-
tress is not Aristotle’s death per se, but rather the loss of his guiding light, which had
illuminated their path. The realization that they must now confront and solve prob-

lems independently reinforces their sense of unease.

e) The relationship between the soul and philosophy (N, 79"1-79"10): In this
section, Aristotle explores the connection between the soul and philosophy, con-
tending that the primary pursuit of a wisdom seeker should be the knowledge of the
soul (ilm al-nafs). He asserts that philosophy can only be attained through the soul,
emphasizing that knowledge originates from the soul, whereas ignorance, evil, and

foulness stem from the body.

f) Conduct (Sirah) of the soul and of whim (hawa’): goodness and evil (N,
79"10-80%10): In this section, Aristotle distinguishes between conduct of the soul and
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conduct of whim in terms of goodness and evil. He asserts that the function (‘amal)
of whim is entirely evil, while the function of the soul is entirely good. In conclusion,
Aristotle associates the conduct of the soul with justice (‘adl) and truthfulness (sidq),
and the conduct of whim with cruelty (zulm) and falsehood (kidhb), stating that all
human behavior falls under one of these categories.

g) The inference from the visible to the invisible (Qiyas al-qha’ib ‘ala al-shahid)
(N, 80"10-80"8): After Aristotle declares that all human behavior falls into the cate-
gories of justice and truthfulness or cruelty and falsehood, Lysias acknowledges that
he agrees with the behaviors that come to his mind being included in one of these
two categories. However, Lysias raises the question of how to categorize behaviors
that do not readily come to mind. In response, Aristotle introduces the method of
inference from the visible to the invisible (qgiyas al-gha’ib ‘ala al-shahid) and asserts

that judgments can be made using this method.

h) The comprehensive definition (al-hadd al-jami‘) of evils (N, 80"8-80"13): Ar-
istotle gives a comprehensive definition of evils using the method of inference from
the visible to the invisible. He describes those who possess relevant evils as cruel and
deceitful because they strive after things that do not belong to them, leading to the
corruption of their own intellects and dragging others’ intellects into grief. In this
manner, Aristotle offers a comprehensive definition of evils, associating them with

the corruption of reason, cruelty, and lies.

i) The comprehensive definition of goodness (N, 80"13-81°6): After inquiring
about the comprehensive definition of evils, Lysias seeks the comprehensive defini-
tion of goodness. In response, Aristotle declares that goodness is the abandonment
(tark) of evil based on the knowledge and the right way (rushd).

j) In the visible (al-shahid) and invisible (al-qgha’ib), there is nothing but phi-
losophy, ignorance, and their rewards (thawab) (N, 81°6-83%1): In this section, after
accepting the idea that the invisible can be known through the visible, Crito takes the
discussion a step further and begins to inquire into the essence of the visible and the
invisible. Aristotle addresses this inquiry by stating that in the visible and the invisi-
ble, there is nothing but philosophy, ignorance, and their respective rewards. Having
justified this assertion, Aristotle proceeds to reveal what the rewards of philosophy

and ignorance entail.

k) Explanation of two sayings of Plato (N, 83"1-83"10): Following the previous
discussion, Simias asks Aristotle for an explanation of Plato’s two statements about

154



Muhammed Burak Bakir, Pseudo-Aristotle’s Risalat al-Tuffaha: Its History and Critical Edition with Remarks on its
Possible Authorship and an Overview of its Contents

beneficial (naffa‘), harm-relieving (daffa‘), and harmful (darr). Aristotle explains Pla-
to’s two related statements with the concepts of knowledge (ilm), ignorance (jahl),

excess (ifrat), and moderation (igtisad).

1) The relationship between piety (wara‘) and acuity of thought (nafadh al-
ray) (N, 83"10-84%7): In this section, Simias asks Aristotle why some philosophers
lack the acuity of thought, even though they excel in piety. Aristotle answers this
question by stating that there are different kinds of desires and various types of in-
tellects. He explains that for each desire, there exists a type of intellect more adept
at opposing it, making a more favorable stand against it than other intellects. In this
respect, Aristotle sees knowledge and piety as the same in essence but different in
characteristic and function. He notes that knowledge eliminates ignorance, while
piety eliminates lust. Through this explanation, he sheds light on why some philoso-
phers may lack the acuity of thought despite excelling in piety.

m) On the place of philosophy among the branches of knowledge (shuub al-
ilm) and the favors of the common people (‘awam) (N, 84°7-846): In this section,
Aristotle puts forward that among the branches of knowledge, philosophy is the most
valuable pursuit to which one directs one’s attention, since philosophy is the good
in this world, and its reward is the good in the hereafter. Subsequently, Diogenes
inquires if there exists a type of knowledge not encompassed by philosophy. Aris-
totle responds by acknowledging that the common people participate in knowledge
and values, but such knowledge and values are considered wasted (da’i‘ah). Their
distance from philosophy, Aristotle explains, is akin to the distance between lifeless
statues and living creatures with souls. Furthermore, Aristotle attributes the waste-
fulness of knowledge and other good deeds among the common people to ignorance.
The subsequent discussion focuses on the wasted deeds of the common people.

n) Hermes: The first person to acquire philosophy and his bringing it down to
the philosophers (N, 84°6-84"12): In this chapter, Aristotle and Diogenes have a con-
versation about how philosophy came to earth. Aristotle describes how philosophy
was brought to earth by Hermes.

0) An enumeration of Aristotle’s books (N, 84"12-85%4): In this section, Dio-
genes informs Aristotle that they cannot abstain from his intellect and requests him
to leave a will (‘aid) to prevent disputes between them after his passing. In response,
Aristotle enumerates his books and their contents, expressing that by following

them, Diogenes and others can find the right path and resolve their disputes.
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p) The death of Aristotle (N, 85'4-856): After Aristotle presented the list of his
books, fatigue overtakes him, his hands begin to tremble, and the apple in his hand
falls to the ground. His disciples rise, kiss Aristotle, and offer prayers for him. Aris-
totle takes Crito’s hand, places it on his own face, and passes away, saying: “I have

delivered my soul to the one who takes the soul of philosophers.”

Conclusion

The present article on Pseudo-Aristotle’s Risalat al-Tuffaha initially delves into the
history of the treatise. The position of the treatise in Islamic thought is explored con-
cerning its compilation and reception. The compilation section investigates the ex-
istence of a Greek original and the possible authorship of the work. In this context,
the article argues that the treatise was not originally compiled by al-Kind1 himself or
by another author outside of al-KindT's circle, rather it was first composed within al-
KindT's circle and in Arabic. To support this claim, it examines factors that might have
facilitated the compilation and establishes the relationship between these factors
and al-Kindi. This association, coupled with the arguments of scholars advocating
for the initial compilation in Arabic, reinforces the likelihood that the work was first

compiled in Arabic within al-Kind’s circle.

In this article, the reception of Risalat al-Tuffaha in Islamic thought is elucidated
through references to the text. In this context, Risalat al-Tuffaha, has found a place
within the Hermetic and Batini-Ismafli traditions of thought but has not been in-
tegrated into Mashshal philosophy, the scientific-philosophical school of Islamic
thought. Although Risalat al-Tuffaha is included in the literature of hikmah and the
books of tabagat, indicating its recognition as a known treatise, it is not well-suited
for inclusion in scientific circles. Therefore, in this respect, Risalat al-Tuffaha appears
to align more closely with the category of religious-philosophical works within Is-
lamic thought.

The treatise was translated into Hebrew with some modifications in line with
the Jewish tradition, serving as a religious-philosophical text within the Hebrew
tradition. Subsequently, when translated from Hebrew into Latin, Risalat al-Tuffaha
served a more political purpose, facilitating the acceptance of philosophy within the
Christian community, as a religious-philosophical work. The eagerness to appropri-
ate Aristotle ensured the widespread dissemination of Risalat al-Tuffaha among Lat-

in readers in Europe.
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There are two extant complete MSS of the Arabic version of Risalat al-Tuffaha
(N and K), along with several defaced and abridged MSS. N is a closer copy to the
original Arabic version of al-Tuffaha than K, and both complete MSS have not been
critically edited to date. Therefore, this article concludes with a critical edition based

on N, indicating the differences in K.

In Risalat al-Tuffaha, which explores the themes of the soul, death, and the es-
sence of philosophy, numerous philosophical issues are examined under these three
primary headings. In this context, the work deserves the designation of a philosoph-
ical text. However, influenced by the Hermetic tradition and Graeco-Arabic gnomo-
logia, it is more appropriate to categorize it as a religious-philosophical work rather
than a scientific-philosophical one. This is why the treatise did not gain acceptance
within Mashsha’i philosophy. Nevertheless, this classification does not diminish the
philosophical content of Risalat al-Tuffaha, as Aristotle’s arguments in this tratise are
predominantly grounded in rational inferences. In fact, for a broader context, it is
worthwhile to analyze Hermeticism in Islamic thought, including Risalat al-Tuffaha,
in terms of its historical progression from the early period to the Ottoman thought.
In conclusion, Risalat al-Tuffaha, which emerged through the convergence of four
different traditions, holds a unique place as a work that has found acceptance and
circulation within the intellectual traditions of the three major religions: Islam, Ju-

daism, and Christianity.
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