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The Reproduction and Circulation of
Knowledge in Islamic Civilization:
An Example from Fifteenth-Century
Samargand

Mehmet Arikan™"

Abstract: “History begins with writing,” because writing is the most important and reliable tool for
transmitting knowledge to future generations. It has made use of various materials for this very purpose
for centuries and one of these materials is paper. The transmission of paper to the Islamic world and its
subsequent vast production allowed books to become widespread and made paper the most important
medium for written transmissions. We do not have a great deal of first-hand information on how books
were prepared other than the compilation process which we know due to the presence of some compilers’
anecdotes regarding the characteristics of the compilation which is an aspect of its meaning. However,
producing a book as a commodity is just as important as compilation in the sense of reproduction and
circulation of knowledge. This article introduces the accounts of ‘Abd al-Razzaq al-Tirmidhi, a copyist who
was fully engaged in the copying stage of book production. The intellectual and scientific life of the period
will be discussed based on his list, which was recorded on the last page of a copy of the Mathnawi written
in Samarqand in 1417. Several questions will also be raised for future studies.
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In his famous work al-Matdlib al-ildhiyya fi mawdu‘at al-‘ulum al-lughawiyya,
Molla Lutfi of Tokat, a remarkable scholar who lived during the reigns of Mehmed
IT(r.1444-1446 and 1451-1481) and Bayezid II (r. 1481-1512), clarifies the trans-
mission process of the verbal expression to the written text with the help of two
major concepts, namely, mukhdtab and ghdib, following the mainstream view in
Islamic intellectual history. While verbal expression is eligible for mukhatab
(present), written text is more suitable for ghayr-i mahsus (non-sensible), ghaib
(non-present), mukhayyal (imaginary), or ma‘qul (intelligible). Ghaib is also divid-
ed into the horizontal and vertical planes: the people with whom one may share
the same time and place and those with whom one do not (i.e., the future genera-
tions), respectively. In this frame, the act of writing seeks to transmit knowledge
and thought to both ghdibs." By relating the text and its structures to the theo-
ry that he sets up for the discipline of wad’, Molla Lutfi evaluates all linguistic
branches and literary arts. As a result, all of the procedures formed around the
act of writing soon come to rely on the request of notification (i74m) and infor-

mation (istilam).

In terms of the history of sciences, -either in Islamic civilization or humanity
in general-, this frame of Molla Lutfi can be considered the fundamental reason for
creating a book (i.e. the written text), that means recording of knowledge for the
ghaib (non-present) and making it an object of both horizontal and vertical trans-
mission. As a result, through the process of embodying the written text in Islamic
civilization, the emergence of paper and other book-related crafts made knowledge
an indispensable value in both material and spiritual terms. In other words, the
introduction of paper and the emergence of the book and crafts related to the writ-
ten text endowed the act of writing and its components with economic and finan-
cial value. Due to the subsequent transmission and circulation procedures, knowl-
edge production became a scientific and literary activity in addition to its political,
governmental, economic, technical, and esthetic aspects. As these points are very
serious in terms of Islamic civilization, scholarly analyses of copying and transmit-
ting books should be regarded as crucial to understanding the history of philoso-

phy and sciences in the Islamic world.

1 Tokatli Hasanoglu Litfullah (Molla Liitfi), Dil Bilimlerin Simiflandirilmast (el-Metdlib el-ilahiyye fi
mevzidt el-ulim el-lugaviyye), critical edition and research: Sitkran Fazhoglu (Istanbul: Kitabevi, 2012),
66-67 (in Arabic part: 214-215).
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The book, as a representation of writing for this manuscript-based civilization,
identifies the production and circulation of knowledge. Therefore, researching the
continuity and prevalence of knowledge in the hand-written culture of Islamic
civilization is a very important undertaking. Some special questions may arise in
our general problematic: Who produced the books? How and why did they produce
them? How did they direct the production process? What was the social status of
those involved in this process? How did they create a book in line with the existing
individual, institutional, religious, or political procedures? Then, how did it survive
by reading and being transformed into financial and moral values? How did the
methods of production and reading determine a book’s form? What did “book”
mean in the oral culture of that time? What were the relationships of booksellers,
authors, copyists, owners, patrons, illuminators, and bookbinders to the books,
given that they were the ones who formed its internal and external parts? Especial-
ly, how did readers accept and adopt a book?

Beside the problems on the production and writing process, those following
questions are also important: What did “book reading” mean at different times
and in the various regions of the Islamic world? What about the values of learning
and teaching “the process of reading” and the positions of institutions in terms of
reading and writing a special book? What kinds of relationships existed between
producing and consuming a book? Were there specific places and times for reading?
Did individual or collective reading styles/manners develop? What about the roles
of libraries in this process and the value of records such as recitation (al-gird’a),
audition note (simd®), and collation (al-mugdbala) in terms of a reading culture?

The number of questions derived from the works on the history of writing,
books, reading, and other related issues can surely be increased.? However, we

2 Various contemporary works pay attention to the writing, books, reading culture, and circulation of
knowledge in a specific city, region, country, or era, or by a person. Some important works are George
Makdisi, The Rise of Colleges: Institutions of Learning in Islam and the West (Edinburgh: Edinburgh Univer-
sity, 1981); Jonathan P. Berkey, The Transmission of Knowledge in Medieval Cairo: A Social History of Islamic
Education (Princeton: Princeton University Press, 1992); Gregor Schoeler, The Oral and the Written in Early
Islam, trans. Uwe Vagelpohl, ed. James E. Montgomery (London: Routledge, 2010); Gregor Schoeler, The
Genesis of Literature in Islam from the Aural to the Read, trans. Shawkat M. Toorawa (Einburgh: Edinburgh
University Press, 2011); Johannes Pedersen, The Arabic Book, ed. Robert Hillenbrand, trans. Geoffrey
French (Princeton: Princeton University, 1984) ; Carl E. Petry, The Civilian Elite of Cairo in the Later Middle
Ages (Princeton: Princeton University Press, 1981); Bayard Dodge, Muslim Education in Medieval Times
(Washington, DC: The Middle East Institute, 1962); Konrad Hirschler, The Written Word in the Medieval
Arabic Lands: A Social and Cultural History of Reading Practices (Edinburgh: Edinburgh University Press,
2012); and Andreas Gérke and Konrad Hirschler, ed., Manuscripts Notes as Documentary Sources (Beirut:
Orient-Institut Beirut; Wiirzburg: Ergon in Kommission, 2011). Besides Ismail Ertinsal’s work on the top-
ic, see a recently published work directly based upon the anlaysis of manuscripts: Berat Acil, ed., Osmanl
Kitap Kiiltirii: Carullah Efendi Kiitiiphanesi ve Derkenar Notlari, (Ankara: {lem Kitaplhgi, 2014).
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would like to answer such questions by presenting a striking example of a copying
process that we found recently. As far as we know, these kinds of examples are very
scarce in the history of Islamic civilization.®

l. ‘Abd al-Razzaq al-Tirmidhi and His Copying Activities

Nizam al-Din ‘Abd al-Razzaq al-Hafiz ibn al-Imdam Muhammad ibn Mansur al-
Khatib al-Tirmidhi* lists all of the books that he copied throughout his life, at the
end of a manuscript of Mawlana Jalal al-Din al-Rami’s Mathnawi, which he copied
on 6 Jumada II 820/21 July 1417 at Samarqand for a statesman whom we know
nothing but his name: Sayyid Amir Dawud ibn al-Amir al-Mu‘azzam Sayyid Amir
Muhammad al-Samarqandi al-Darghami®. According to the information provided
at the beginning of the list, the copyist was sixty-six years old when he produced it.
He started his career very early and by the age of seven had become a hafiz (some-
one who has memorized the Qur’an). He studied some books on Arabic language,
literature, and logic; learned calligraphy; and clearly stood out among his peers.
Our copyist finished his statements by stressing that he had done this type of work
for fifty-eight years, thereby indicating that he had been doing since he was just
eight years old. He ended his list by asking God to help him to maintain the same
activities for the rest of his life.

Before analyzing Nizam al-Din al-Tirmidhf’s list, we should emphasize the fol-
lowing point: Afore writing this list, al-Tirmidhi copied al-Baydawi’s Minhaj and
Tavali‘ on 9 Ramadan 803/23 April 1401°. Because he was still copying in the later
years of his life, his prayer must have been answered: Four years after writing the
list, in Rajab 824/July 1421, he copied the section of Asma’ from Zamakhshari’s
Mugqaddima, which deals with Arabic nouns’. Further research will help us deter-
mine if other manuscripts were recorded in al-Tirmidhf’s list.

Ashis nisba (i.e., an adjective designating one’s place of origin) indicates, Nizam
al-Din must have been from Tirmidh. The reference to his father and grandfather
in his lagab (i.e., epithet), such as imam and khatib, shows that he was born into

3 Mustaqimzada Suleyman Sa‘d al-Din Efendi (d. 1202/1788) gives the names and numbers of books
that a scriber copied in his work Tuhfa-i Khattatin (Stileymaniye Library, Murad Molla 1448, pp. 28 in
the margin). The manuscript is numbered in pages instead of folios.

Appendix 3 (Silleymaniye Library, Fatih 2810, 299a).

Appendix 4 (Silleymaniye Library, Fatih 2810, 1a-“frontispiece”).
Qum-Mar‘ashi Library, Ms 509.

Siileymaniye Library, Fatih 5274.

N o U
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a family of scholars during 754/1353-54, taking the date of the list into consid-
eration. Therefore, he must have experienced his best years during the Timurid
era, which Timur had initiated in 771/1370. At this copyist’s time, the Timurid
Empire was being governed by Amir Timur’s son Shahrukh (820/1417), who had
conquered Samargand in 811/1409. During the year in which al-Tirmidhi wrote
his list, Ulugh Beg, the grandson of Timur (and son of Shahrukh), established the
Madrasa of Ulugh Beg. In addition, the construction of Samargand Observatory
began in 827/14248. In light of this data, al-TirmidhT’s copying activity took place
primarily during the Timurid era around Turkistan and Iran, even though he had
started a little bit earlier. Perhaps he undertook this activity to meet the needs of
scholars and pupils at the madrasas located around Herat and Samarqgand.

Il. A Short Evaluation of al-Tirmidhi's Copying Activities

Al-Tirmidhf’s list shows us how much one copyist could do in terms of transmit-
ting knowledge and its influence. It also indicates this activity’s economic value,
as well as the density and depth of scientific activities in that region. According to
the law of supply and demand, the production and acceptance of the books must
fulfill a gap in the scientific environment as well as in the market. Of course, the
techniques of calligraphy and the book’s ornamentations and bindings indicate the
depth of writing and reading activities, along with the background of the region in
which they were produced. During fifty-eight years, al-Tirmidhi made 714 copies
of sixty-eight different books mentioned in his list. We believe that these numbers
provide a sufficient framework for what we have written up to now.’

In addition to these general conclusions on al-Tirmidhi’s list, we also want to share
some of our findings as regards the content so that scholars can evaluate the statis-
tical data related to the branches of sciences, the number of manuscripts, and their
compilation dates. They also can read and inspect this list from different perspectives.

It is noteworthy that the list contains many works from the post-Fakhr al-Din
al-Razi (d. 606/1210) era, including thirty books written between 600/1204 and
750/1350, which were copied 217 times. Another noticeable point is that eleven
books written between 700/1300 — 750/1350 were copied 109 times, perhaps

8 For further information, see Thsan Fazlioglu, “The Samargand Mathematical-Astronomical School: A
Basis for Ottoman Philosophy and Science”, Journal for the History of Arabic Science, XIV/1, 2 (2008):
3-68. For the Samarqand Observatory, see Aydin Sayili, The Observatory in Islam, 2d ed. (Ankara: TTK,
1988), 260 ff.

9 See Table 1 and Figures 1 and 2.
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because they were compiled relatively shortly before the aforementioned period.
They were also preferred probably due to the influence of Shanb-i Ghazan and
Rab‘i Rashidi in Tabriz. The list includes the common features of cultural basins
in Islamic civilization along with local qualities. As an example, we can find com-
monly followed works such as Zamakhshari’s (d. 538/1144) Kashshaf, al-Baydawi’s
(d. 685/1286) Anwar and Tawali‘, Shams al-Din al-Isfahani’s (d. 749/1349) Matali*
(his commentary on Tawali‘), and the commentary on Shamsiyya (on logic), all of
which were circulating in various regions of the Islamic world. The list includes also
some Sanskrit medical works translated into Persian.

If we examine the list closely, we can detect Hanafi figh works both in usal and
furi’. Three books on usul were copied 12 times, 5 books on furi were copied 28
times, and 2 books on khilaf were copied 5 times. Sufi works occupied 15 percent
of the list, among them those by Farid al-Din al-‘Attar (d. 589/1221), al-Rami (d.
672/1273), Khwaja ‘Abdullah Harawi (d. 481/1089) and Ghazzali (d. 505/1111)."
Also mentioned are Taftazani (d. 792/1390) and al-Sayyid al-Sharif al-Jurjani (d.
816/1413), remarkable rivals who were that era’s predominant intellectuals. We
can observe that the recent (or “updated”) works achieved a wide circulation and
became goods of supply and demand in a very short time: Nine works and for-
ty-eight copies were completed after 750/1350."

After the Qur’an (copied 180 times), the most copied books were those on the
Arabic language and rhetoric. Al-Tirmidhi produced 264 copies of eighteen works
written in different branches of linguistics. Because some of the entries were men-
tioned under general titles like “linguistics” and “grammar”, one might think that
the number would be higher. If we take into consideration that three dictionaries
were copied thirteen times a significant number of copies comes up as total. It
indicates the need for such books in the Persian- and Turkish-speaking lands and
emphasizes the vital position of the instrumental disciplines (i.e., language text-
books) in madrasa education. No classical well-known medical books appear in the
list. Only four medical works were copied eighteen times: the first was a work by
Najib al-Din al-Samarqgandi (d. 619/1222); the other three were of Indian origin.
Surprisingly, the medical books of Indian tradition (translated from Sanskrit to
Persian) were copied fifteen times, whereas one medical work of Islamic culture
was copied just three times.®

10  See Table 2.

11  See Figure 1.

12 See Table 2 and Figures 3 and 4.

13 See the thirty-sixth and thirty-seventh articles in Appendix 1 and 2.
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The absence of quadrivium books of mathematics™ is also notable, for al-Tir-
midhi was active in Samarqand and its surrounding areas at a time when scientific
activity was reaching its peak. In fact, the key works of the mathematical sciences for
the next century were produced there. Even though 53 percent of the works listed
were compiled after 650/1252,% the following works were not listed: Tust's Tahrirat
project’® (compiled between 644-663/1247-1265), the works of Qutb al-Din Shirazi
(d. 710/1311) or Nizam al-Din Nisaburi (d.730/1329) on riyadiydt (mathematical
sciences), the commentaries by Qadizada al-Rami (d. after 844/1440) on the Mu-
lakhkhas (compiled in 814/1412) and Ashkal al-ta’sis (compiled in 815/1413) which
he completed at Samargand while al-Tirmidhi was preparing his list, or the works by
al-Jurjani such as Sharh al-tadhkira (compiled in 811/1409). On the other hand, our
copyist did mention nine copies of Hashiya (a supercommentary on Kashshaf), a far

more voluminous work by Jurjani.

We have a few possible explanations for this phenomenon: (1) there was no
strong interest on the mathematical sciences in his region, especially in the late
fourteenth and early fifteenth centuries. However, this opinion seems very weak
because Ghiyath al-Din al-Kashi (d. 832/1429), who was in Samargand during the
same period, refers in one of his letters to the presence of sixty or seventy peo-
ple engaged in those sciences'; (2) al-Tirmidhi’s education and experience had
not prepared him to comprehend mathematical texts with their notations and
drawings on the mathematical sciences.*® This seems more plausible, for geometric
and astronomical drawings were especially indispensable for gaining the most ben-
efit from such books; and (3) some special copyists already dominated (or maybe

monopolized) copying books dealing with certain branches of the sciences.™

14  Arithmetic, geometry, astronomy, and music.

15  See Figure 3.

16  For the books and their compilation dates in the Tahrirat Project, see Nasirtiiddin Tasi, Tahriru Usuli’l-
Hendese ve’l-Hisab: Euklides’in Elemanlar Kitabimin Tahriri, prepared by fhsan Fazlioglu (istanbul:
Tiirkiye Yazma Eserler Kurumu Bagkanhg, 2012), 38-39.

17  Aydin Sayily, Ulug Bey ve Semerkanddaki [lim Faaliyeti Hakkinda Giyasiiddin-i Kasi'nin mektubu = Ghiyath
al Din al Kashi’s letter on Ulugh Bey and the Scientific Activity in Samarqand (Ankara: Tiirk Tarih Kurumu
Basimevi, 1960), 68, 86.

18  This opinion is supported by the fact that al-Tirmidhi does not refer to any mathematical sciences at
the beginning of the list, where he talks about his education in detail. (See Appendix 1 and 2).

19  Here is a nice example of sixteenth-century copy activity: Mehmed Efendi (d. 1020/1611) copied
Qinalizada ‘Ali Efendt’s (d. 979/1572) Akhlag-i ‘Ala’t fourty times and was nicknamed “Akhlaqi” (one
who is related to the book of Akhldg). See Sevket Rado, Tiirk Hattatlari: XV. Yiizyildan Giiniimiize Kadar
Gelmis Unlii Hattatlarin Hayatlar: ve Yazilarindan Ornekler (Istanbul: Yayin-Matbaacilik Ticaret Limited
Sirketi, nd.), 85. Mehmed Efendi’s fourtieth (and the last) copy of this book is dated 14 Ramadan
1007/10 April 1599. It is now in Esad Efendi collection in the Stileymaniye Library, number 1804.
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In this study, we tried to analyze al-Tirmidhi’s list as a remarkable booklet in
terms of copying texts as well as of producing books, reading, and writing. Un-
doubtedly, the reproduction and circulation of knowledge are important for the
history of sciences. Copying as an “institution”, the copyists, and the works they
copied indicate that knowledge has material and financial value, as well as spiritual
tenets. In addition to the general principles mentioned above, the cultural envi-
ronment that created al-Tirmidhi’s list and similar ones might be considered a vital
sign of the strength of scientific activities in a given region.

Mushafs
1%

Persian Literature PrayclroBooks
Yo

Theology (al-
Kalam)
3%

Figure 1. The distribution of sciences, considering number of works
(over sixty-eight works)
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Table 1. Table of Sciences
This table shows the number of works and copies produced in the various scientific

disciplines

Science Number of Works Number of Copies
Mushafs 1 180
Prayer books 1 90
Linguistics 18 264
Exegesis (al-Tafsir) 5 26
Hadith 5 15
Hanafi Jurisprudence 5 28
Theology (al-Kalam) 2 2
Maw ‘iza-Tasawwuf 10 22
Al-Qird’a 3 19
Al-Khilaf 2 5
Shafii Methodology 1 2
Hanafi Methodology 3 12
Logic 2 8
Lexicography 3 13
Medicine 4 18
Persian Literature 2 9
Unknown 1 1
Total 68 714
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Number of Copies

Hanaff Methodology: 12 Lexicography, 13

Persian Literature, 9
Medicine, 18

Shafi T Methodology: 2
al-K7

al-Qird'a: 19

Maw ‘iza-Tasawwuf; 22

Theology (al-
Kalam), 2

Figure 2. The number of copies in the various scientific disciplines (714 copies)

Compilation Dates

h.200-300 h.800-820
h.300-400 ¢818-913 £.1398-1417
h.400-500 £.913-1010 2% 2%
g.1010-1107 2%
4%

Figure 3. The percentage of works according to their compilation dates (sixty-eight
works): h = Hijri; g = Gregorian
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Table 2. Compilation date ranges
Figure 3 provides the compilation date percentages of the works. Here, Table 2 shows the
number of the works and copies, along with the works with unknown compilation dates:

Compilation Dates (Approximately) Number of Works Number of Copies

800-820/1398-1417 1 9
750-800/1350-1398 8 39
700-750/1301-1350 11 109
650-700/1253-1301 9 45
600-650/1204-1253 10 63

550-600/1156-1204 19

500-550/1107-1156 41

3
9
400-500/1010-1107 2 22
1
1

300-400/913-1010 2
200-300/818-913 2
Unknown date 12 183
Mushaf 1 180
Total 68 714

1.200-300
2818913
% hg00-320
g1398-1417
2%

h.300-400
2913-1010
1%

Figure 4. Distribution of copies according to the compilation date ranges
(714 copies): h = Hijri; g = Gregorian
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Appendix 1. The list of books copied by al-Tirmidhi (edition)
Siilleymaniye Library, Fatih 2810, f. 299b
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Research Note

Appendix 2. The list of books copied by al-Tirmidhi (translation)
In the name of Allah, the Most Gracious, the Most Merciful

Praise be to Allah, the Cherisher and Sustainer of the worlds. The end is (best)
for the righteous. Let there be no hostility, except to those who practise oppres-
sion. Blessings upon His messenger Muhammad and his family.

O brothers and friends! May God have mercy upon you and me! You must know
that this copyist has spent sixty-six years of his life. At the age of seven I read and
memorized the whole Qur’an. I also read and memorized al-Mugaddima®, Arabic
poems?! (al-qasa’id al-arabiyya), al-Abiwardi’s Kitab al-Najdiyyat®?, selected texts,
preaching works (al-mawa‘iz), Waza'if al-mantiq®, and etc. I learned Arabic callig-
raphy (al-khatt) and read grammar books (morphology and syntax) and al-Ma-
gamat®. 1 overcame all my peers in ten years. [ have been busy with scribing [texts
belonging to] different branches of sciences (funin al-‘ulium) for fifty-eight years.

Here the details:

[1] Books of al-Masahif*: hundred and eighty copies by heart.

[2] Of linguistics and ma‘alim al-asma’ and collected booklets on language
(dawawin al-lugha), [especially] Arabic: fourty copies.

[3] Of al-Kashshaf®: two copies
[4] Of Sharh al-Baydawi®” on exegesis (al-tafsir): two copies

20  Many well-known works bear this title. As far as I understand, the book mentioned here is an introe
duction to Arabic. Among those that were compiled on linguistics before the list are (i) Zamakhshari’s
(d. 538/1144) Mugaddima al-Adab (Hajji Khalifa Mustafa b.‘Abd Allah Katib Chalabi, Kashf al-zunuan ‘an
asami al-kutub wa al-funin, corr. M. Serefettin Yaltkaya (Ankara: Milli Egitim Bakanhgi, 1941) [herein-
after Kashf], 1798) (ii) Abu ‘Abd Allah Muhammad b. Muhammad b. Dawud al-Sanhaji, known as Ibn
Ajurram’s (d. 723/1323) Mugaddima (Kashf, 1796) and (iii) Aba Musa ‘Isa b. ‘Abd al-‘Aziz b. Yalalbakht
al-Jazuli’s (d. 607/1210) al-Mugaddima al-Jazuliyya (Kashf, 1800).

21 It may mean heuristic, didactic poems on Arabic grammar.

22 Abu al-Muzaffar Muhammad b. Ahmad al-Umawi al-Mu‘awi al-Abiwardi’s (d. 507/1113) Divan con-
sist of three chapters: Tragiyyat, Najdiyyat, and Wajdiyyat. Katib Chalabi mentions another work of
Abiwardi on genealogy (‘ilm al-nasab): Najdiyyat (Kashf, 1930).

23  Shams al-Din Muhammad b. Musa al-Maghribi’s (d. 683/1284) work on logic (Kashf, 2015).

24  Most probably al-Hariri's al-Magamat (see below).

25  Al-Masahif, the plural form of al-Mushaf: “copies of the Qur'an”.

26  Abual-Qasim Mahmad b. ‘Umar b. Muhammad al-Khwarizmi al-Zamakhshari’s (d. 538/1144) exegesis
on the Qur’an, al-Kashshdf ‘an haqd'iq ghawdamid al-tanzil wa ‘uyin al-aqawil fi wujih al-ta'wil (Ali Ozek,
“el-Kessaf”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (DIA), v. XXV, 329-330).

27  The title of Sharh al-Baydawi means that this work is a commentary on Nasir al-Din Abu Sa‘id ‘Abd
Allah b. ‘Umar al-Baydawi’s (d. 685/1286) famous exegesis Anwdr al-tanzil wa asrar al-ta'wil. However,
the compiler’s name is not given. The well-known commentaries written before the list are as follows:
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5] Of Sharh al-Kashshaf®® of Mawlana Sa‘d al-Din al-Taftazani: twelve copies
Of Sahih al-Bukhari® on ‘ilm al-hadith: two copies

2

7] Of al-Masabih®: two copies

8] Of Mashdriq al-Anwar® on al-ahadith: seven copies

[9] Of Kimya’ al-Sa‘ada™: two copies

[10] Of books of al-gira’a (science of reciting the Qur’an) and al-Shatibi*® and its
Sharh®*: nineteen copies

[11] Of Sharh al-Kashshaf*® of al-Sayyid al-Sharif: nine copies
[12] Of Sharh al-Kashshaf**of Mawlana ‘Ali al-Bahlawan: one copy
[13] Of al-Yawagit fi al-ahadith®: two copies

(i) Abu Bakr b. Ahmad Ibn al-$a’igh al-Hanbali’s (d. 714/1314) al-Husam al-madi fi idah gharib al-qadi
(Kashf, 190); (ii) Aba Muhammad Jamal al-Din ‘Abd al-Rahim b. al-Hasan b. ‘Ali al-Umawi al-Isnawfi’s
(d. 772/1370) Sharh Anwar al-tanzil;, (iii) Aba ‘Abd Allah Shams al-Din Muhammad b. Yasuf b. ‘Ali
al-KirmanT’s (d. 786/1384) super-commentary Hashiya ‘ala Anwar al-tanzil (Kashf, 189). Given its rep-
utation, the most probable one among these works is Isnawi’s work.

Sa‘d al-Din Mas‘ad b. Fakhr al-Din ‘Umar al-Harawi al-Khurasani al-Taftazani’s (d. 792/1390) super-
commentary on al-Kashshaf of Zamakhshari, which is known as Hashiya ‘ala al-Kashshaf and Sharh
al-Kashshaf (KZ, 1478).

Abu Abd Allah Muhammad b. Isma‘il b. Ibrahim al-Ju‘fi al-Bukhari’s (d. 256/870) well-known collee
ction, that he compiled authentic hadiths organized them according to figh subjects. Its full name is
al-Jami* al-sahih al-musnad min hadith rasul Allah salla Allah ‘alayhi wa sallam wa sunanihi wa ayyamih (M.
Yagar Kandemir, “el-Camiu’s-sahih”, DIA, v. VII, 114-123).

Abu Muhammad Muhyi al-Sunna al-Husayn b. Mas‘ad al-Farra’ al-Baghawt’s (d. 516/1122) Masabih
al-Sunna on hadith. (Ibrahim Hatiboglu, “Mesabihu’s-siinne”, DIA, v. XXIX, 258-260).

Even though there are two well-known hadith works with this title, the most famous one is Abu al-
Fada'il Radi al-Din Hasan b. Muhammad al-Saghani’s (d. 650/1252) Mashariq al-anwar al-nabawiyya
min sihah al-akhbar al-Mustafawiyya (Ibrahim Hatiboglu, “Mesariku’l-envari'n-nebeviyye”, DIA, v. XXIX,
361-362).

Hujjat al-Islam Aba Hamid Muhammad b. Muhammad al-Ghazzali al-Tust’s (d. 505/1111) Persian
work as a summary of IThya' ‘ulum al-din

Abu Muhammad Qasim b. Firruh al-Shatibi’s work in verse on gird'a. Even though the book is titled
Hirz al-améni wa wajh al-tahdni, it became famous under the name al-Shatibiyya, with reference to the
author. (Fatih Collak, “es-Satibiyye”, DIA, v. XXVIII, 377-379).

The most well-known commentary on Hirz al-amani is Burhan al-Din Abu Ishaq Ibrahim b. ‘Umar al-
Ja‘bari’s (d. 732/1332) commentary: Kanz al-ma‘ani. For Hirz al-amani and commentaries, see Kashf,
646-649.

Abu al-Hasan ‘Ali b. Muhammad b. ‘Ali al-Sayyid al-Sharif al-Jurjani’s (d. 816/1413) super-commenn
tary on al-Kashshdf of al-Zamakhshari. Al-Jurjani’s work is known as Hashiya ‘ala al-Kashshdaf and Sharh
al-Kashshaf (Kashf, 1479).

There is no information on the dates of birth and death of al-Bahlawan. who authored a super-comm
mentary on al-Kashshaf. Since he uses the term “rahimahu Allah” for Qutb al-Din al-Razi (d. 766/1365),
it is understood that he was alive after Qutb al-Din’s death. See ‘Abd Allah Muhammad al-Habashi,
Jami' al-shurih wa-al-hawdshi (Abu Dhabi: al-Majma‘ al-Thaqafi, 2004, III, 1464).

I could not find any information on this book.
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[14] Of Mirsad al-‘ibad®®: three copies

[15] Of Ihya al-‘ulum®: one copy

[16] Of al-Manzuma*: four copies

[17] Of its commentary, al-Mukhtalif*': one copy
[18] Of al-Minhaj**: two copies

[19] Of al-Tawdih*: three copies

[20] Of al-Ad‘iya al-mukammala**: ninety copies
[21] Of Khalasa al-fatawa*: three copies

[22] Of Fusul al-imadi*: two copies

[23] Of al-Tahqiq*" of Mawlana ‘Abd al-‘Aziz al-Bukhari on usil al-figh: seven copies
[24] Of al-Mufassal®®: fifteen copies

Abu Bakr Najm al-Din-e Daya ‘Abd Allah b. Muhammad al-Asadi al-Razi’s (d. 654/1256) Persian-language
book on tasawwuf. The original title of the book is Mirsad al-‘ibad min al-mabda’ ila al-ma‘ad (Kashf, 1655).
Al-Ghazzali’s well-known IThya’ ‘ulum al-din (Mustafa Cagric, “Thyéﬁ Ulami'd-din”, DIA, v. XXII, 10-13).
Abu Hafs Najm al-Din ‘Umar b. Muhammad al-Nasafi al-Samarqandi’s (d. 537/1142) work in verse on
‘ilm al-khilaf, known as al-Manzima al-Nasafiyya, Manzima al-Nasafi fi al-khilaf, or Manzama fi al-khilaf.
See Ferhat Koca, “el-Manzametii'n-nesefiyye”, DIA, v. XXVIIL, 34-35.

Abu al-Fath ‘Ala al-Din Muhammad b. ‘Abd al-Hamid al-Usmandi al-Samarqandi’s (d. 552/1157[?])
commentary Mukhtalif al-riwaya on al-Manzima al-Nasafiyya. It is also known as Hasr al-masa’il or Qasr
al-Dald’il or ‘Awn al-Dirdya.

Many works have this title. A miscellaneous (majmii‘a) in Qum-Mar‘ashi library (Ms 509) copied by al-
Tirmidhi on 9 Ramadan 803/23 April 1401 includes Qadi Baydawi's Minhdj al-wusul ila il al-usul. Since
no other book called Minhgj is mentioned, this one is clearly Baydawt's. Minhaj al-wusul ila il al-usul
deals with Shafi jurisprudential methodology (usal al-figh).

The most famous work with this title is Sadr al-Shari‘a al-Thani ‘Ubayd Allah b. Mas‘ad al-Mahbubi al-
Bukhari’s (d. 747/1346) self-commentary: al-Tawdih fi hall ghawamid al-Tangih on Tangih al-usul.
In my research, I did not come across any book named al-Ad'‘iya al-mukammala. Considering its name,
it is most probably a collection of prayers.

Iftikhar al-Din Tahir b. Ahmad b. ‘Abd al-Rashid al-Bukhari’s (d. 542/1147) work on Hanafi figh (Kashf,
718).

The full name of the work is Fusul al-ihkam fi usul al-ahkdam. As regards the author’s name, Kashf gives
two possibilities: (i) Jamal al-Din b. ‘Imad al-Din al-Hanafi or (ii) Abu al-Fath ‘Abd al-Rahim b. Aba
Bakr b. ‘Abd al-Jalil al-Marghinani (d. 651/1253). According to Kashf, Civizade Mehmed Efendi relates
the work to the second author (Kashf, 1270). Katib Chalabi also narrates that Nizam al-Din b. Burhan
al-Din al-Marghinani, the author of Jawahir al-Figh, is mentioned as “my uncle” by the author of Fusul
(Kashf, 615). In this case, Abu al-Fath ‘Abd al-Rahim al-Marghinani must be the author of this work.
‘Ala al-Din ‘Abd al-‘Aziz b. Ahmad b. Muhammad al-Bukhari’s (d. 730/1330) commentary on Abu ‘Abd
Allah Husam al-Din Muhammad b. Muhammad al-Akhsikathi’s (d. 644/1246) al-Muntakhab fi usil al-
madhhab. Al-Bukhari’s commentary al-Tahgqiq is also known as Ghayat al-tahqiq and Sharh al-Muntakhab
al-husami (Kashf, 1849).

Zamakhshari’s work on Arabic grammar, al-Mufassal fi san‘at al-i'rab, is also known as al-Mufassal or
al-Mufassal fi al-nahw. See Mehmet Sami Benli, “el-Mufassal”, DIA, v.XXX, 368-369.
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25] Of al-Kdfiya*: twenty copies

26] Of al-Lubb and al-Lubab®’: seventeen copies

27] Of Sharh al-Lubab as known as al-Fal*": thirty copies

28] Of al-Khafi**: one copy

[29] Of Sharh al-Shamsiyya® and al-Qistds®*on the logic: eight copies
[30] Of Kitab al-Hidaya™ on al-figh: twelve copies

[31] Of Sharh al-Hidaya®® of Mawlana Sharaf al-Din al-Tawil and Sharh *” of
Sayyid Jalal al-Khwarizmi (May Allah have mercy on them): six copies

[
[
[
[

[32] Of Sharh al-Wiqaya®® on al-figh: seven copies
[33] Of Magamat al-Hariri>®: three copies
[34] Of Sihah al-lugha®: two copies

[35] Of its epitome al-Surah®: same (two copies)

Ibn al-Hajib Abu ‘Amr Jamal al-Din ‘Uthman b. ‘Umar b. Abi Bakr’s (d. 646/1249) work on Arabic
syntax. Hulusi Kilig, “el-Kafiye”, DIA, v. X1V, 153-154.

Since Lubb and Lubab are mentioned together, also the following article mentions the commentary on
Lubab, these two, must be the works of Taj al-Din Muhammad b. Muhammad b. Ahmad al-Isfarayini’s
(d. 684/1285) Lubb al-albab fi ilm al-i‘rab (Kashf, 1545) and al-Lubab fi al-nahw (Kashf, 1543) on Arabic
syntax.

Qutb al-Din Muhammad b. Mas‘ad b. Muhammad al-Sirafi al-Fali’s (d. after 712/1312) commentary on
al-Lubab fi al-nahw of Isfarayini (Kashf, 1544).

I could not locate any book entitled al-Khdfi in my research.

There are two well-known commentaries on Abu al-Hasan Najm al-Din Dabiran ‘Ali b. ‘Umar al-Katibi al-
Qazvini’s (d. 675/1277) work on logic: al-Risalat al-Shamsiyya fi al-qawa‘id al-mantigiyya before the list:
(i) Qutb al-Din Muhammad b. Muhammad al-Razi al-Tahtant’s (d. 766/1365) Tahrir gqawa'id al-mantiqi-
yya fi sharh al-Shamsiyya by and (ii) Sa‘d al-Din al-Taftazani’s Sharh al-Shamsiyya (Kashf, 1063).

Shams al-Din Muhammad b. Ashraf al-Husayni al-Samarqandi’s (d. 722/1322) Qistas al-afkar fi tahqiq
al-asrar on logic (Kashf, 1326). Katib Chalabi mentions the book as Qistds al-mizan.

Abu al-Hasan Burhan al-Din ‘Ali b. Abi Bakr b. ‘Abd al-Jalil al-Farghani al-Marghinani’s (d. 593/1197).
work on Hanafi jurisprudence. Cengiz Kallek, “el-Hidaye”, DIA, v. XVII, 471-473.

I could not find any commentator of al-Hiddya called Sharaf al-Din al-Tawil in my research.

Jalal al-Din al-Khwarizmi al-Kurlani’s (d. 767/1366) commentary on al-Hidaya: al-Kifdya fi sharh al-
Hidaya (Kashf, 2034, footnote 1).

Many commentaries were written on Burhan al-Shari‘a Mahmud b. Sadr al-Shari‘a al-Awwal ‘Ubayd
Allah al-Mahbubi al-Bukhar?’s (d. 7-8/13-14c.) Wigayat al-riwaya fi masa’il al-Hidaya (al-Wigdya). When
we consider the list’s date, we can say that this commentary was authored by Sadr al-Shari‘a al-Thani
(Kashf, 2020 ff.; al-Habashi, Jami*al-Shuruh, 111, 2149 ff.).

Abu Muhammad Qasim b. ‘Ali b. Muhammad al-HarirT’s (d. 516/1122) al-Magamat (Kashf, 1787).
Abu Nasr Isma‘il b. Hammad al-Jawhari’s (d. before 400/1009) lexicon known as al-Sihah or Sihdh
al-lugha. The book’s full name is Taj al-lugha wa sihah al-‘Arabiyya. Hulusi Kili¢, “Tact’l-luga”, DIA, v.
XXXIX, 356-357.

Abu al-Fadl Muhammad b. ‘Umar b. Khalid al-Qarshi (d. after 702/1303), also known as Jamal
al-Qarshi, translated al-JawharT’s al-Sihdh into Persian. He completed his work in 681/1282 under the
title al-Surah min al-Sihah (Kashf, 1077).
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[36] Of the medicine books of India such as al-Banksin and al-Susrut®? and al-
Bahar, which was translated into Persian: fifteen copies

[37] Of al-Asbab wa al-‘alamat®® on medicine: three copies
[38] Of books on morphology (al-sarf): fourty-two copies
39] Of al-Masabih® and al-Jumal®®: thirty-five copies

40] Of the prosody (ilm al-‘arud): eight copies

42] Of commentaries of poems (shurith al-qasa’id): sixteen copies

[
[
[41] Of al-Miftah®®: eleven copies (including all chapters of the book)
[
[43] Of Asma’ al-Mugaddima®: nine copies

[

441 0f Manazil al-sa’irin® on ‘ilm al-tasawwuf: five copies
[45] Of al-Mutawwal® and al-Mukhtasar™: eleven copies
[46] Of al-Mishkat™: two copies

This must be the translation of the six-chapter Susrutasamhita, one of the classical India’s main medical
texts. G. Jan Meulenbeld, A History of Indian Medical Literature, V. IA (Groningen: Forsten, 1999), 201ff.
I could not find any more information about the other books mentioned in this article.

This work on diseases and syndroms belongs to Najib al-Din Abu Hamid Muhammad b. ‘Ali
al-Samarqandi (d. 619/1222) (Kashf, 77).

Many works are titled al-Mishah. The most famous one is Abu al-Fath Burhan al-Din Nasir b. ‘Abd
al-Sayyid al-Mutarrizi al-Khwarizmi’s (d. 610/1213) book on grammar, written to teach Arabic to his
son Jamal al-Din ‘Ali (Kashf, 1708). Besides, the fact that this part of the list is mostly on books about
grammar corroborates the idea that al-Mutarrizi authored al-Mishdh.

Al-Jumal is a very popular title for books dealing with various scientific disciplines. But as the author
mentions al-Misbah and al-Jumal in the same article, it is highly possible that al-Jumal focuses on
grammar. The most famous al-Jumal grammar books are as follows: (i) Abu al-Qasim ‘Abd al-Rahman
b. Ishaq al-Nihawandi al-Zajjaji’s (d. 337/949) al-Jumal al-Kubra and (ii) Abu Bakr ‘Abd al-Qahir b. ‘Abd
al-Rahman b. Muhammad al-Jurjani’s (d. 471/1078) al-Jumal fi al-nahw (Kashf, 602-603).

Miftah al-‘ulum is Abu Ya‘qub Siraj al-Din Yuasuf b. Abi Bakr al-Khwarizmi al-Sakkaki’s (d. 626/1229)
three-chapter book on the Arabic language. The third chapter (contains ma‘ant, bayan and badi’) became
especially popular, and many works were written on it (Kashf, 1762). Al-Tirmidhi indicates that he
copied not only the third chapter, but the whole book by stating “including all chapters”.

The Qism al-asma‘(chapter of nouns) of Zamakhshari’s Mugaddimat al-adab. One copy of the manuscript
copied by al-Tirmidhi and completed four years after this list (Rajab 824/July 1421) is now in Fatih
collection of Suleymaniye Library.

Abu Isma‘il ‘Abd Allah b. Muhammad b. ‘Ali al-Ansari al-Harawi’s (also known as Khwaja ‘Abd Allah
al-Harawi) work on tasawwuf. Erhan Yetik, “Menazilir's-sairin”, DIA, XXIX, 122-123.

A Talkhis al-Miftah was written by Abu al-Ma‘ali Jalal al-Din al-Khatib Muhammad b. ‘Abd al-Rahman
al-Qazwini as an an epitome of the third chapter of Sakkaki’s Miftah al-‘ulum. Taftazani wrote two com-
mentries on the Talkhis. The long one is known as al-Mutawwal or al-Mutawwal fi al-ma‘ani wa al-bayan.
Sa‘d al-Din al-Taftazani shortened his long commentary (al-Mutawwal) on Talkhis al-Miftah in
756/1355 as requested. This work is became famous as al-Mukhtasar, Mukhtasar al-Mutawwal, al-Sharh
al-mukhtasar and al-Mukhtasar al-ma‘ani (Kashf, 474).

Many works are titled Mishkat, but the well-known and mosty circulated ones are: (i) al-Ghazzali’s
Mishkat al-anwar (Kashf, 1693) and (ii) Aba ‘Abd Allah Muhammad b. ‘Abd Allah al-Khatib al-U-
mari al-Tabrizi’s (d. 741/1340) work, Mishkat al-Masabth on Masabih al-sunna of Farra al-Baghawi (d.
516/1122).
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47]Of al-Daw’ ™ five copies

48] Of Sharh al-Shafiya™ known as al-Jarbardi: two copies
49] Of al-Mutawassit™: eight copies

50] Of Sharh al-Radi™: one copy

[51] Of al-Tawdli™® on ‘ilm al-kalam and of al-Matali”’: two copies

— /e

[52] Of Persian diwans such as the Diwan’® of Hafiz al-Shirazi and the Diwan of
Mawlana Jalal al-Din al-Rami: nine copies
[53] Of his al-Mathnawt: six copies

[54] Of ‘Attariyyat™, such as Ilahinama, Asrarnama, Musibatnama, Ushturnama,
and Mantiq al-tayr: five copies

Many works with this title are presented in the sources. However, the well-known and commonly
circulated ones before the list were: (i) Taj al-Din al-Isfarayini’s Daw’ al-Misbdh, a self-epitome of his
commentary al-Miftah that he had written on Mutarrizi’s al-Mishah (Kashf, 1708) and (ii) Abu al-‘Ala
Shams al-Din Mahmud b. Abi Bakr al-Bukhari al-Kalabadhi's (d. 700/1300) commentary Daw’ al-Sirdj,
written on Abu Tahir Siraj al-Din Muhammad b. Muhammad al-Sajawandi’s (d. after 596/1200) well-
known al-Fard'id al-sirajiyya on inheritance (ilm al-fara’id) (Kashf, 1249).

Abu al-Makarim Fakhr al-Din Ahmad b. al-Hasan b. Yusuf al-Charpardi’s (d. 746/1346) commentary
on Ibn al-Hajib’s al-Shdfiya (on Arabic morphology). (See Kashf, 1021; al-Habashi, Jami* al-Shurah, 11,
1070 ff.).

Rukn al-Din Hasan b. Sharafshah al-Astarabadi (d. 715/1315 [?]) wrote three commentaries on Ibn
al-Hajib’s al-Kafiya, all of which became famous: al-Kabir, al-Mutawassit, and al-Saghir (Kashf, 1370).
Najm al-A’'imma Radi al-Din Muhammad b. al-Hasan al-Astarabadi’s (d. after 688/1289) commentary
on Ibn al-Hajib’s al-Kafiya (Kashf, 1370).

Qadi al-Baydawi’s work on theology (‘ilm al-kalam). The full name of the book is Tawili‘ al-anwar min
matdli‘ al-anzar. See Yusuf Sevki Yavuz, “Tavaliv’l-envar”, DIA, v. XL, 180-181. The manuscript, which
al-Tirmidhi copied on 9 Ramadan 803/23 April 1401, contains one of those Tawili‘ copies. (Qum-
Mar‘ashi Library Ms 509).

Abu al-Thana Shams al-Din Mahmud b. ‘Abd al-Rahman b. Ahmad al-Isfahant’s (d. 749/1349) commentary
on al-Baydawi’s Tawali‘ al-anwar. He named his commentary Matali‘ al-anzdr.

One of the greatest Persian poets, Khwaja Shams al-Din Muhammad al-Shirazi (d. 792/1390). See
Tahsin Yazici, “Hafiz1 Sirazi”, DIA, v. XV, 103-106.

‘Attariyyat must be the common name of the mathnawis of Aba Hamid Farid al-Din Muhammad b. Abi
Bakr Ibrahim al-Nisaburi (d. 618/1221), because all of the mentioned works belong to Farid al-Din
al-‘Attar. See M. Nazif Sahinoglu, “Attar, Feridiidddin”, DIA, v. IV, 95-98.
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Appendix 3. The colophon of al-Tirmidhi at the end of al-Rumi’s Math-
nawi

Siilleymaniye Library, Fatih 2810, f. 299a
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Appendix 4. The frontispiece of the Mathnawi, which al-Tirmidhi copied
Suleymaniye Library, Fatih 2810, f. 1a- “frontispiece”
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Appendix 5. The list of the books that al-Tirmidhi copied
Siilleymaniye Library, Fatih 2810, f. 299b
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